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INTRODUCTION

Sahabettin HARPUT
The Governor of Sanliurfa

During the archaeological excavations held on Gobeklitepe nearby Sanliurfa city genter since
1995, the oldest shrine in human history pertaining to 9450 BC was found and therefore Urfa was
acknowledged as the earliest ¢enter ever known of believers in the world.

As the oldest ¢enter ever known of primitive religions in the world, Urfa is also one ofthe most
important centers of politheistic and monotheistic religions.

Harran and Sogmatar, important Central cities of paganism (idolatry) based on Assyrian and
Babylonian polytheistic beliefs in ancient Mesopotamia where the rnoon, the sun and the planets were
accepted holy, are situated within the province of Urfa.

Prophet Abraham, ancestor of Jewish, Christian and Mslim prophets was bom in Urfa
and thrown into fire because he renounced the idols worshipped by King Nemrut and his people.
Prophet Lot, seeinghis uncle thrown into fire, left Urfa for Sodom aftenvards. Prophet Jacob, the
grandson of Prophet Abraham and the ancestor ofthe Israelites had married in Harran, Prophet Job
stayed in Urfa during his illness and died here. Prophet Elisha looking for Prophet Job, managed to
find the village he lived in but died before he could see him. Prophet Jethro had lived in Jethro City
in 37 kilometres distance ffom Harran and Prophet Moses met prophet Jethro in Sogmatar nearby
Jethro City. Jesus Christ sent a letter stating that he blessed Urfa and his miraculous portrait that
came offon his handkerchiefwvhile he swept away his sweat (Hagion Mandilion) to Abgar Ukkama,
the king of Urfa. At that period, Christianity was accepted as the official religion in Urfa for the first
time in the world.

For these reasons, Sanliurfa is understood to be one ofthe most important religious centers of
the world besides Mecca and Jerusalem with regard to history of religions and religious tourism.

Sanliurfa also attracts many people who are interested in history and archaeological tourism
with its worldwide famous ruins and cites such as Harran, Jethro City and Sogmatar, and Urfa is
referred to as “the Museum City” especially because the historical texture of the city ¢enter could
have been preserved upto our day,

Sanhurfa, which has taken important steps and shown a considerable progress in becoming the
agriculture and industry ¢enter of the Southeatern Anatolia Project, isbound to be one ofthe important
tourism centers ofnot only Harran but the world for the reasons | stated above.

The year 2000 has been announced as “the Year of Religious Tourism” throughout the world
by UNESCO. | would first like to thank Assistant Prof. Dr. A. Cihat KURKCUOGLU, a select
academician of Harran University who has prepared this book to promote the religious, historical and
the archaeological values of our city and Associate Prof. Dr. Zuhal KARAHAN KARA who translated
the book into English, and then invite the whole humanity to see Sanliurfa and enjoy the hospitality of
Urfa inherited from Prophet Abraham.



SUNUS

Sahabettin HARPUT
Sanhurfa Valisi

Sanliurfa merkezine bagli Gobeklitepe’de 1995 yilindan bu yana yapilmakta olan arkeolojik
kazilarda M.O. 9450 yillarina ait diinyanm en eski tapmagina rastlanilmig ve Sanliurfa’nin inanan
insanlarin diinyada bilinen en eski merkezi oldugu anlagilmistir.

{lkel dinlerin diinyada bilinen en eski merkezi Sanlurfa, ¢ok tanrih (politeist) dinler ile tek
tanrihi (monoteist) dinlerin de 6nemli merkezlerinden biridir. J

Ay, giines ve gezegenlerin kutsal say1ldig1 eski Mezopotamya’daki Asur ve Babillerin politeist
inancina dayanan Paganizm’in (Putperestlik) onemli merkez sehirleri Harran ve Sogmatar Sanhurfa
il stmirlar igersindedir.

Musevi, Hiristiyan ve Islam dinleri peygamberlerinin atas1 olan Hz.ibrahim (a.s.) Sanlurfa’da
dogmus, Nemrut ve Halkinin taptig1 putlarla miicadele ettigi icin burada atese atilmistir. Lut
Peygamber, amcas1 Hz.. Ibrahim’in atese atilmasmi gdrmiis ve daha sonra Sanlurfa’dan Sodom’a
dogru yola ¢tkmustir. ibrahim Peygamber’in torunu ve Israilogullarimn atasi Yakub Peygamber
Harran’da evlenmis, Eyyub Peygamber Sanhurfa’da hastalik ¢ekmis ve Sanliurfa’da vefat etmistir.
Hz. Eyyub’u arayan ElyaSa’ Peygamber O’nun yasadifi Eyyub Nebi Koyii'ne kadar gelmis, ancak
kendisini goéremeden orada vefat etmistir. Suayb Peygamber, Harran’a 37 km. mesafedeki Suayb
Sehri’nde yagsamis, Musa Peygamber, Suayb Sehri yakinindaki Sogmatar’da Suayb Peygamberle
bulusmustur. Isa Peygamber, Sanlurfa’y1 kutsadigina dair bir mektubunu ve yiiziinii sildigi mendile
¢ikan mucizevi portresini Sanhurfa Krali Abgar Ukkama’ya gondermis, Hiristiyanlik devlet dini
olarak diinyada ilk defa bu dénemde Sanliurfa’da kabul gormiigtiir.

Biitiin bunlardan, Sanlurfa’nin dinler tarihi ve inang turizmi yoniinden Mekke ve Kudiis’ten
sonra diinyanin snémli inan¢ merkezlerinden biri oldugu anlagilmaktadir.

Sanlurfa; Harran, Suayb Sehri, Sogmatar gibi diinyaca tinlii dren yerleri ile tarih ve arkeoloji
turizmini sevenlerin de ilgisini ¢gekmekte, bilhassa sehir merkezinin tarihi dokusunu koruyarak
gliniimiize ulagmis olmasi nedeniyle “Miize Sehir” adiyla taninmaktadir. .

Giineydogu Anadolu Projesi’nin (GAP) tarim ve sanayi merkezi olma yolunda énemli atilimlar
yaparak biiytiik ilerlemeler kaydeden Sanliurfa, yukarida arzetmeye ¢aligtigim 6zellikleri nedeniyle
de sadece GAP’1n degil, lilkemizin ve hatta diinyanmn 6nemli turizm merkezleri arasinda yer almaya
namzet bir ildir. ~

UNESCO tarafindan diinyada “Inang¢ Turizmi Yili” olarak ilan edilen2000 yilinda, ilimizin
sahip oldugu inang, tarih ve arkeoloji degerlerini tanuitmayi hedefleyen bu kitab: hazirlayan Harran
Universitemizin degerli 6gretim iiyesi Yrd.Dog¢.Dr. A.Cihat KURKCUOGL U na ve kitabm ingilizce
¢evirisini yapan Do¢.Dr. Zuhal KARAHAN KARAya tesekkiir ediyor, tiim insanligi Sanlurfa’y1
gérmeye ve Hz.Ibrahim’den gelen Sanlirfa konukseverligini yasamaya davet ediyorum.



FOREWORD

Asst.Prof. Dr.A.Cihat KURKCUOGLU

Harran University

The Faculty of Arts and Sciences

The Department of Archaeology and Art History

Sanlurfa is situated on the area distinguished as the center of world culture and civilisation in
history which is known as the “Fertile Crescent” in archaeological terminology.

The finds extracted from the archaeological excavations demonstrated that the Balikligdl
environment in the city center had been inhabited by the people of the Neolithic Period 11.000 years
ago from today. This era is accepted as the starting point of architecture in Anatolia.

Sanhurfa with its architectural history dating back to ancient times, is still acknowledged among
the distinguished cities of Anatolia with regard to the richness of its architectural works and therefore
referred to as the “Museum City™.

Sanliurfa also has an important place in world culture with regard to the history of religions
and religious tourism. In the archaeological excavations held on G&beklitepe nearby the city center,
the oldest shrine of the world dated back to 11000 years ago was found pertaining to primitive religions.

During the Assyrian and Babylonian periods, the temple of “Sin”, the Chief God of paganism
which was a politheistic religion accepting the Moon, the Sun and the planets as holy was situated in
Harran. Sogmatar was considered a very important central city of this religion.

In addition to being the center of primitive and polytheistic religions, $anlurfa is also important
for monotheistic religions as the birthplace of Prophet Abraham, the ancestor of the prophets of
Judaism,Christianity and Islam. Urfa is referred to as “the City of Prophets” because it has hosted
many other prophets. .

In this book prepared to promote the features of Urfa mentioned above, it is carefully aimed
not to divert from the scientific data but the folklorical data are also presented as an element of our
rich culture. '

I'would like to present my special thanks and gratitude to our distinguished governor Sahabettin
HARPUT who has payed special attention to the touristic values of our city from the first day he
came into service in Urfa, who has pioneered the publishing of various books, brochures and maps
aiming at tourism, who has concentrated on the religious tourism issue by UNESCOQ’s declaration of
the year 2000 as “the Year of Religious Tourism” and provided the restorations of churches and
mosques all undertaken with equal care and who has done numerous services we have been longing
for such as environmental setting of sacred and historical places, as a citizen of Urfa. I also would like
to thank him for giving me the idea of compiling this book and for contributing to its publishing.

I present my gratitude to the distinguished academician of our University, Associate Prof. Dr.
Zuhal KARAHAN KARA for accomplishing an important service by translating the Turkish script
that I had prepared into English despite her pending projects.

Furthermore, I thank The Director of Sanliurfa Museum Eyyiip BUCAK who has provided
me with the opportunity to observe and publish the artifacts in the museum concerning my research,
who has given me the permission to publish for the first time the picture of the sculpture found during
the excavation of Balikhigdl environmental setting in 1993, which I predict to be ““one of the idols that
Prophet Abraham had destroyed”. And I also thank Archaeologist Bahattin CELIK, the research
assistant in my department for his contributions in my project.

With Regards.
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ONSOZ

Yrd.Do¢.Dr.A.Cihat KURKCUOGLU
Harran Universitesi

Fen-Edebiyat Fakiiltesi

Arkeoloji ve Sanat Tarihi Bol.0gr.Uyesi

Sanlurfa, tarihte diinya kiiltiir ve medeniyetinin merkezi kabul edilen ve arkeoloji literatiiriinde
“Bereketli Hilal” olarak adlandirilan bdlge tizerinde yer almaktadir.

Arkeolojik kazilardan elde edilen buluntular, sehir merkezindeki Balikligdl civarinin
giiniimiizden 11.000 y1l énce Neolitik Cag insanlar tarafindan iskan edildigini kanitlamigtir. Bu cag,
Anadolu’da mimarlik sanatinmn baglangic: sayilmaktadir.

Mimarlik tarihi bu kadar eskilere dayanan Sanliurfa, giiniimiizde de mimari eserlerinin zenginligi
bakimmdan Anadolu’nun 6énde gelen illeri arasinda yer almakta ve bu 6zelliginden dolay: “Miize
Sehir” adiyla taninmaktadir,

Sanlurfa, dinler tarihi ve inang turizmi ydniiyle de diinya kulturunde onemli bir yere sahiptir.
il merkezi yakinindaki Gobekli Tepe’de yapilan arkeolojik kazilarda, ilkel dinlere ait olan ve
giliniimitzden 11.000 y1l 6ncesine tarihlenen diinyanin en eski tapmag: bulunmustur.

Asur ve Babil désnemlerinde; Ay, giines ve gezegenlerin kutsal sayildig: politeist bir din olan
Paganizm’in bagtanrist “Sin” in mabedi Harran’da bulunuyor ve Sogmatar bu dinin $nemli bir merkez
sehri sayiliyordu.

Tlkel dinlerin ve gok tannh dinlerin merkezi olan Sanlurfa, Musevi, Hiristiyan ve Islam dinleri
peygamberlerinin atast olan Hz.Ibrahim’in dogdugu sehir olmas: yoniiyle monoteist (tek tanrilt) dinler
agisindan da énem tagimakta ve daha bir gok peygamber’e ev sahipligi yaptif1 i¢in “Peygamberler
Sehri” adiyla da taninmaktadir.

Sanlwrfa’nin yukahda zikredilen degerlerini tanitmak amaciyla hazirlanan bu kitapta, bilimsel
verilerden uzaklagilmamaya 6zen gosterilmis, ancak zengin kiltiirimiiziin énemli bir 6gesi olan
folklorik verilere de yer verilmistir. '

[limizde goreve bagladiklar: ilk giinden itibaren sahip oldugumuz turizm degerlerinin
farkina vararak bu konuya 6nem veren , turizme ydnelik bir ¢ok kitap, brosiir ve haritanin
yayinlanmasim saglayan, UNESCO tarafindan 2000 yilinin diinyada Inang¢ Turizmi Y1l kabul
edilmesiyle galismalarim bu yonde hizlandirarak kilise ve cami ayirimi gozetmeksizin yaptigi
restorasyonlar, kuisal ve tarihi mekanlarmn gevre diizenlemeleri gibi yillardir 6zlemini duydugumuz
sayisiz hizmetleri gergeklestiren ve bu kitabin hazirlanmasi fikrini bana agarak basimin
saglayan sayin valimiz Sahabettin Harput’a bir Sanhurfah olarak minnet ve siikran duygularimi arz
ediyorum.

Hazirlamis oldugum Tiirkge metni yogun islerine ragmen Ingilizceye cev1rerek 6nemli bir
hizmeti gergeklestiren, Universitemizin degerli 6gretim iiyesi, saygideger hocam Dog¢.Dr.Zuhal
KARAHAN KARA ’ya giikranlarim: sunuyorum.

Ayrica, aragtirmalarim sirasinda konu ile ilgili olarak miizedeki eserleri incelememe ve
yaymlamama imkan tantyan, bilhassa 1993 yilinda Balikligél Cevre diizenlemesi hafriyatinda bulunan
ve “Ibrahim Peygamber’in kirdig1 putlardan biri” olarak degerlenderdigim heykelin ilk defa
yaymlanmasina izin veren Sanlhurfa Miizesi Miidiirii saymn Eyyiip BUCAK ile ¢aligmalarima yardimct
olan boliimiimiiz Arg.Gor.Arkeolog Bahattin Celik’e tesekkiirlerimi sunuyorum.

Saygilarimla.
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' SANLIURFA LAND OF FAITH

Sanlurfa ( Shanlurfa )is situated in an
area distinguished as the center of world
culture and civilisation throughout history,
which is acknowledged as “the fertile
crescent” in archaeological terminology. All
religions, from the earliest to the last, emerged
in this geography and first writing was found
here.

PRIMITIVE RELIGIONS AND
SANLIURFA

The finds extracted from archaeological
excavations demonstrated that the Balikligdl
area in the Sanliurfa city center was inhabited
by the people of the Neolithic period 11.000
years ago dating back to 9000 BC. People had
built the first villages in this period abandoning
the nomadic life and huntsmanship to settle
down and for the first time, they developed
farming by aggrevating the land. Furthermore
this period is also accepted as the period in
which the primitive religions emerged for the
first time. For this reason Sanliurfa has a
distinctive place in world culture with regard
to the history of religions and religious tourism.

In the archaeological excavations
headed by the Director of Sanlurfa Museum,
archaeologist Eyyiip Bucak in Gdébeklitepe
nearby the city center, the oldest shrine in
human history was found pertaining to the
dwellers of the New Stone Age (the Neolithic
Period) dating back to 9000 BC, 11.000 years
ago. Therefore Sanhurfa is acknowledged as
the earliest center of believers in the world.
(Picture 1)

Various statues embossed with animal
designs most commonly like bull, lion, wolf,
crane, duck and snake figures worshipped by
the dwellers of Gobeklitepe were extracted in
the excavations held between 1997-1999.

In 1998 a second shrine belonging
to the Neolithic Age between 8000-8500 BC
was found by the Harran University
Archaeology and Art History Department in
Karahantepe (Kegcilitepe) located on the
Tektek Mountains site within Sanliurfa
province. During the surface investigation of
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INANCLAR DiYARI SANLIURFA

Sanliurfa, tarihte diinya kiltir ve
medeniyetinin merkezi sayilan ve arkeoloji
literatiirinde “Bereketli Hilal” olarak
adlandirlan bdlge tizerinde yer almaktadir. En
eski dinlerden en son dine kadar biitiin dinler
bu bolgede ortaya ¢ikmis, yazi bu bdlgede
bulunmustur.

iLKEL DINLER VE SANLIURFA

Arkeolojik kazilardan elde edilen
buluntular, Sanliurfa sehir merkezindeki
Balikligdl civarinin giiniimizden 11.000 y1l énce
(M.O. 9000) Neolitik Cag insanlari tarafindan
iskan edildigini kanitlamistir. insanlar bu gagda
avcl ve gdcebe hayattan kurtulup yerlesik
diizene gecerek ilk koyleri kurmugslar ve ilk defa
tarim yaparak Uretir hale gelmislerdir. Ayrica
bu ¢ag, ilkel dinlerin dinyada ilk defa ortaya
¢iktig1 ¢ag olarak bilinmektedir. Bu nedenle
Sanliurfa dinler tarihi ve inang¢ turizmi
yOniinden diinya kiiltiirinde 6nemli bir yere
sahiptir.

It merkezi yakinlarindaki
Gobeklitepe’de Sanlurfa Miizesi Miidiiri
Arkeolog Eyyip Bucak baskanliginda
yapilan arkeolojik kazilarda gliniimiizden
11.000 y1l déncesine tarihlenen (M.0.9000)
Cilah Tas Devri (Neolitik Cag) insanlarina
ait diinyanmin en eski tapinagi bulunmus ve
boylece Sanliurfa’nin inanan insanlarin
diinyadaki en eski merkezi oldugu
anlagilmistir.

Gobeklitepe insanlarinin tapindiklar:
boga, arslan kurt, domuz, turna kusu,érdek ve
yilan basta olmak iizere ¢esitli hayvan
kabartmali steller 1997-1999 kazilarinda ortaya
¢ikartilmistir (Resim 1).

Neolitik Cag’in M.0O.8000-8500
evresine ait ikinci bir tapinak yeri Harran
Universitesi Arkeoloji ve Sanat Tarihi Bolimii
tarafindan 1988 yilinda Sanlwrfa il simirlari
icersindeki Tektek Daglari mevkiinde yer alan
Karahantepe (Kegilitepe)'de kesfedilmis ve
burada yapilan ylizey arastirmasinda topraga
gémilii, ancak baslar1 gériilebilen ¢ok sayida
stel tespit edilmis, bunlardan birinin lizerinde




Resim 1.

the area, numerous statues were deteeted buried
in the soil and barely recognizable with their
heads. The archaeologists came aeross with a
snake figure symbolizing the God of Sexuality
on the surface of one of the statues. Further
archaeological excavations in the area
envisaged by Harran University in the following
years will provide significant findings for the
world history of religions.

Apart from Gobeklitepe and
Karahantepe shrines, a square-formed shrine
and two statues with stylized human figures in
it were found pertaining to the 7000 BC period
of Neolithic Age, in the archaeological
excavations held in Nevali Cori in Hilvan
District. In a number of archaeological
excavations held in Sanliurfaregion, shematized
idols worshipped by the ancient people of the
Calcolithic Age and the Early Bronze Age
were excavated. Various statues representing the
gods in the shape of humans which were found
in Titris Mound Necropolis within Bozova
District are exhibited in the Sanliurfa Museum
(Picture 2).
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Picturc 1. The Ncolitic Period Shrine Remnants on G&ébeklitepe (By the permission of Eyyip Bucak, the hcad of the cxcavation)
Gobeklitepe'de Neolitik Cag Tapmak Kalintilari (Kazi Baskam Eyyip Bucak'm izii ile)

Cinsiyet Tanrisi’m sembolize eden bir yilan
figuriine rastlanilmistir. Harran Universitesi
tarafindan ilerki yillarda burada yapilmasi
dusunilen arkeolojik kazilar dinya dinler
tarihine 6nemli bulgular kazandiracaktir.

Gobeklitepe ve Karahantepe tapmaklari
disinda, Hilvan ilgesi’ne bagl Nevali Cori’de
yapilan arkeolojik kazilarda Neolitik Cag’in
M.0.7000 evresine baglanan kare planh bir
tapmak ve igersinde stilize insan figurlu iki stel
bulunmustur.

Sanliurfa boélgesinde yapilan bir ¢ok
arkeolojik kazida Kalkolitik ¢ag ve Eski Tung
Cagi halklarinin tapindiklari sematik tanri
heykelciklerine (idol) rastlaniimistir. Bozova
ilcesi’ne bagli Titris Hoylik nekropoliinde
ortaya ¢ikartilan ve insan seklinde tannlan tasvir
eden cok sayida keman tipi idol Sanlurfa
Mizesi’nde sergilenmektedir (Resim 2).
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POLYTHEISTIC RELIGIONS AND
SANLIURFA

Sanliurfa being the earliest ¢enter ever
known of primitive religions is also one of the
important centers of polytheistic religions in the
world. Harran and Sogmatar, important
Central cities ofpaganism based on the Assyrian
and Babylonian polytheistic beliefs in ancient
Mesopotamia where the moon, the sun and the
planets were accepted holy, are situated within
the province of Sanhurfa.

HARRAN AND PAGANISM

The God of Moon “Sin” known as “ilu
sailani” (the god ofgods), “sar ilani” (the king
of gods) and “bel ilani” (the master of gods)
back in the Babylonian period preserved his
superiority as the chief god of the pagans
throughout centuries and was named as “mar
aleha” during the Roman era.

In Kultepe and Mari tablets of 2000
BC, there is information about a treaty signed
in the Sin Temple of Harran. Again in the
Hittitian tablets dating back to the middle of
2000 BC, it is stated that Sin the God of Moon
and Shamas the God of Sun in Harran were
assigned witnesses to a treaty signed between
the Hittites and Mitannians. The cuneiform
seripted, statues found in the archaeological
excavations held around Harran in 1950
pertaining to the Babylonian KingNabonidus’
period ofthe 5hcentury BC are exhibited in the
Sanliurfa Museum. (Picture 3).
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Picture 2. The Idols of

Titris Mound
I Necropolis (TJrfa
R Museum)

Resim 2. Titris Hoylk

Nekropoli idolleri
(Urfa Miizesi)

COK TANRILI DINLER VE
SANLIURFA

ilkel dinlerin diinyada bilinen eski
merkezi Sanliurfa, ¢ok tanrili dinlerin de
dunyadaki énemli merkezlerinden biridir. Ay,
giines ve gezegenlerin kutsal sayildigr eski
Mezopotamya’daki Asur ve Babillerin politeist
(coktanril) inancina dayanan paganizm’in
6nemli merkez sehirleri Harran ve Sogmatar
Sanliurfa il sinirlari igersindedir.

HARRAN VE PAGANIzZM

Babiller doneminde “ilu sa ilani”
(tanrilarin tanrisi), “sar ilani” (tanrilarin kral)
ve “bel ilani” (tanrilarin efendisi-rabbi) olarak
adlandirilan ay tanrist “Sin” paganistlerin en
blyuk tanrisi olma 6zelligini asirlar boyu devam
ettirmis ve Romalilar déneminde “mar aleha”
olarak adlandiriimistir.

M.O. 2000 baslarina ait Kiiltepe ve
M ari tabletlerinde Harran’daki Sin mabedinde
bir antlasma imza edildigine dair bilgiler
bulunmaktadir. Yine M.O. 1l. binin ortalarina
ait Hitit tabletlerinde , Hititlerle Mitanniler
arasinda yapilan bir antlasmaya Harran’daki ay
tanrist Sin’in ve giines tanrisi Samas’m sahit
tutuldugu belirtilmektedir.

1950 yilinda Harran’da yapilan
arkeolojik kazilarda bulunan ve Yeni Babil
krali Nabonid dénemine (M.O. V.y.y.)
tarihlenen tanri Sin ve Samas’i temsil eden
civi yazili steller Sanliurfa Miizesi’nde
sergilenmektedir (Resim 3).



On the two cuneiform tablets of the
Babylonian King Nabonidus’ period found by
Dr. Nurettin Yardimci in 1985, the Sin Temple
and the E.HUL.HUL shrine are mentioned.

Some of the pagans referred as the
“Harranids” (idolaters) in Islamic sources,
convertedto christianity while some accepted
islam upon the Abbasid Caliph Ma’mun’s
recommendation “to chose one of the celestial
religions mentioned in Koran”. Yet a
significant group adopted the monotheistic
belief system of Sabians in Southern
Mesopotamia mentioned three times in Koran
together with other believers of books. The
Sabian beliefhad propounded the existence of
“a sublime creator who never acted false
upon his people”. But the group ofpagans, not
abondoning completely their ancient paganistic
beliefs, interpreted God merely as the initiator
ofimportant acts such as creation and believed
that the other tasks conceming the created ones
were carried out by the planets and by the idols
that are erected in shrines to represent the
planets accepted as mediator gods. During this
period Sin stili preserved its superior position
on the top of the divine system and was named
as “ilahiT-alilah” (the god of gods) and
“rabbii’l alilah” (master of gods). Thus the
members ofthis religion, differentiated from the
actual Sabiism in south-Mesopotamia came to
be called as the “Sabians of Harran”.

The last existing temple ofthe Sabiis of
Harran had been destroyed in 1081 by the
Govemor ofHarran, Yahya b. Al- Shatr under
the rule of the Numairids, one of the Islamic
dynasties.

Picture 3. The Nabonidus
Statuc (Urfa Museum)
Resim 3. Nabouid Steli
(Urfa Muzesi)

Dr. Nurettin Yardimci’mn 1985 yili
kazilarinda Harran hoyiginde buldugu Yeni
Babil Krali Nabonid dénemine ait civi yazili
iki tablette Sin mabedinden ve E.HUL.HUL
tapmagindan s6z edilmektedir.

islam kaynaklarinda “harraniler”
(putperestler) adiyla anilan paganistlerin bir
kismi; Harran’a gelen Abbasi Halifesi
Me’mun’un “Kur’ari’da gecen semavi
dinlerden birini secin” tavsiyesi lzerine
Hristiyan, bir kismi da Misliman olmus, 6nemli
bir kismi ise “hi¢ kotlluk etmeyen yice bir
yaratici”’nm varligini kabul eden ve Kur’an’da
ehli kitapla beraber (¢ yerde zikredilen giney
Mezopotamya’daki Sabiiler’in monotesit
(tektanrici) inang sistemini benimsemistir.
Ancak bu grup, eski paganist inanglarindan tam
kopmayarak bu yiice varhdin sadece yaratma
gibi onemli isleri goérdiglne, yaratti§i
varhiklarla ilgili diger isleri ise araci ilah
olarak niteledikleri gezegenlerin ve bunlar
adina insa edilen tapmaklarda onlari temsil eden
putlarin yaptigina inanclarinda yer vermislerdir.
Bu dénemde Sin hala tanrilar sisteminin
zirvesinde yerini koruyor, “ilahi’l-alilah”
(tanrilarin tanrisi) ve “rabbi’l-alilah”
(tanrilarin rabbi) olarak adlandiriliyordu.
Boylece gliiney Mezopotamya’daki esas
Sabiizm’den farkli bir ¢ehreye biriinen bu dinin
mensuplart “Harranl Sabiiler” olarak
antlagelmislerdir.

Harranl Sabiiler’in son mabedleri 1081
yilinda islam hanedanlarindan Numeyriler’in
Harran Valisi Yahya b. el-Satr tarafindan
yiktiriimis ve bdylece bu din sona ermistir.



SOGMATAR AND PAGANISM

The city of Sogmatar situated in 46
kilometres distance from Harran is the center of
paganism in which the moon, the sun and the
planets are considered to be holy and the center
of Mar Alahe (the master of gods), the chief god
of paganism. The open air temple “The Sacred
Hill” representing Mar Alahe constitutes the core
of Sogmatar.

The Syriac inscriptions carved on the
surface of rocks at the peak of the Sacred Hill
and dating back to 164-165 AD are about the
monumental columns and altars erected by some
distinguished people in the name of Mar Alahe.
From the Syriac inscriptions beside them it is
understood that the two embossed human figures,
a portrait and a full figure, on the north-facing
side of the hill illustrate Sin. (Picture 4-5)

The 7 ruined constructions situated above
the hills on the west, north and north-west side of
the Sacred Hill represent the Gods of the Sun,
the Moon, Saturn, Jupiter, Mars, Venus and
Mercury. The Pagans of Sogmatar climbing on
the Sacred Hill would worship and sacrifice
turning towards these shrines. The Pagans of
Harran also turned toizvérds the Sacred Hill in
Sogmatar where the temple of the chief God Mar
Alahe stood during their worshippings in the
Temple of Sin, the God of Moon. (Picture 6,7)

On the walls of the Pognon’s Cave situated
250 metres north-west to the Sogmatar Castle and
discovered by the French Consul Pognon,
inscriptions and embossed human figures are
found, pertaining to 150-200 AD, illustrating gods
and men of importance. (Picture 8)

Among Babylonians and Assyrians who
believed in celestial objects as gods, many other
gods such as “the god of tempest” and “the pro-
tective god of the countryside” were considered
as holy. It is possible to find basalt statues of the
Assyrian and Hittites period describing these gods
in the Sanlwirfa Museum. (Picture 9)

An elegant basalt sculpture representing
the Goddess of Victory “Nike” of the Romans
who had a polytheistic belief is exhibited in the
Sanliurfa Museum. (Picture 10) In addition, on
the eastern walls of the Harran Citadel, there is
an embossed Desing of Nike made of limestone
used as an external material during the
construction.
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SOGMATAR VE PAGANIZM

Harran’a 46 km. mesafedeki Sogmatar
sehri ay, giines ve gezegenlerin kutsal
sayildig1 Pagan dininin ve bu dinin bastanrisi
mar alahe’nin (tanrdarin efendisi) merkezidir.
Mar alahe’yi temsil eden agik hava mabedi
“Kutsal Tepe” Sogmatar’in odak noktasim
teskil etmektedir. Bu Tepe’nin zirvesinde kaya
yiizeyine oyulmus ve M.S.164-165"1ere
tarihlenen Siiryanice yazilar, bazi 6nemli
kisilerin mar alahe adina bu tepeye diktirdikleri
anit siitunlar ve sunaklarla ilgilidir. Tepenin
kuzeye bakan yamacindaki biri portre, digeri
boydan tasvir edilmis iki insan kabartmasinin
tanr1 Sin’i tasvir ettigi yanlarindaki
Siiryanice kitabelerden anlasilmaktadir
(Resim 4,5).

Kutsal Tepe’nin batisinda, kuzeyinde ve
kuzey batisindaki tepelerde yer alan 7 adet yap
kalintis1 Giines, Ay, Satiirn, Jiipiter, Mars,
Veniis ve Merkiir tanrilarini temsil etmektedir.
Kutsal Tepe’ye ¢ikan Sogmatar’li Paganlar bu
tapinaklara yonelerek ibadet ederler ve kurban
keserlerdi. Harranl Paganlar da ay tanris1 Sin
mabedindeki ibadetleri sirasinda bastanri mar
alahe’nin mabedinin bulundugu Sogmatar’daki
Kutsal Tepe’ye yonelirlerdi (Resim 6,7).

Sogmatar kalesinin 250 m. kuzey
batisinda yer alan ve yiizyilimizin basinda
Fransiz Konsolosu Pognon tarafindan
kesfedilip yazilar1 okunan ve “Pognon
Magarasr”. olarak adlandirilan magaranin
duvarlarinda M.S. 150-200 y1llarina ait tanrlart
ve 6nemli kisileri tasvir eden insan kabartmalari
bulunmaktadir (Resim 8).

G0k cisimlerinin tanr1 sayildigi Asur
ve Babil topluluklarinda ayrica “firtina
tanris1” ve “kirlarm koruyucu tanrist” gibi
bir ¢ok tanr1 kutsal sayiliyordu. Sanliurfa
Miizesi’nde Asur ve Hitit donemine ait bu
tanrilart tasvir eden bazalt steller bulunmaktadir
(Resim 9).

Politeist inanca sahip Romalilarin zafer
tanrigas: “Nike” yi temsil eden zarif bir bazalt
heykel Sanlhurfa Miizesi’nde sergilenmektedir
(Resim 10). Ayrica Harran igkalesinin dogu
duvarinda devsirme malzeme olarak kullarlmis
kalker tasindan bir nike kabartmas: yer
almaktadir.



Picturc 4. The Syriac Inscriptions on thc Sogmatar Kutsal Tepe (Sacrcd Hill).
Resim 4. Sogmatar Kutsal Tepe 'de Siilyanice Yazitlar

Picturc 5. The God Rclicfs on thc Sogmatar Sacrcd Hill
Resim 5. Sogmatar Kutsal Tepe de Tanri Rolyefleri
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Picture 6. The Venus Shrine
Resim 6. Venius Tapmag!

Picture 7. Sogmatar, General View
Resim 7. Sogmatar Genel Gérinim
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Picture 8. The Pognon Cave
Resim 8. Pognon Magarasi

Picture The Pognon Cave

Resim 8. Pognon Magarasi -

Picture 9. The Protective God of the Countryside
Resim 9. Kirlarin Koruyucu Tanrisi

Picture 10.The Goddess of Victory Nike.
Resim 10. Zafer Tanrigasi Nike
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MONOTHEISTIC RELIGIONS
(CELESTIAL RELIGIONS) AND
SANLIURFA

Prophet Abraham, ancestor of
Jewish, Christian and Muslim prophets was
born in Sanlurfa and thrown into fire because
he renounced the idols worshipped by his
people. Prophet Lot who saw his uncle thrown
into fire left Sanliurfa afterwards. Prophet
Jacob, the grandson of Prophet Abraham and
the ancestor of the Israelites had been in Harran,
Prophet Job stayed in Sanlurfa during his
ilness and died here. Prophet Elisha looking
for prophet Job, managed to find the village he
lived in but died before he could see him.
Prophet Jethro had lived in Jethro City (Suayb
Sehri) in 37 kilometres distance from Harran
and Prophet Moses met prophet Jethro in
Sogmatar nearby Jethro City. Jesus Christ sent
a letter stating that he blessed Sanliurfa and his
miraculous portrait that came off on his
handkerchief while he swept away his sweat
(Hagion Mandilion) to Abgar Ukkama, the
king of Sanlwrfa. i

With regard to ‘all these, Sanlurfa is
referred to as “the Clty of Prophets” and “the
Blessed City”. ‘ ‘

PROPHET ABRAHAM AND
SANLIURFA

One night, the Babylonian King_N emmd
saw a dream describing the destruction of his
throne and thé termination of his rule ‘His:

oracles interpreted the dream to prophesy that

“this year, a boy will be born, he will: stand;g
against your rule and renounce the idolater

religion to spread the monotheistic faith.

Thus Nemrud ordered all the pregnant
women and children to be born that year to be
killed. Nunamanaged to conceal her pregnancy
from Nemrud and secretly gave birth to
Abraham in a cave. (Picture 11, 12) Rumor has
it that after staying in this cave for 15 months
or 7 years according to another saying, Abraham
turned back to his fatherland. However, owing
to a miracle he looked much older that his age
would show. Thus no one had imagined that he
could have been born the year Nemrud ordered
all the babies to be killed.

TEK TANRILI DiNLER
(SEMAVI DINLER)
VE SANLIURFA

Musevi, Hiristiyan v« Islam
peygamberlerinin atasi olan Hz. Ibrahim
Sanlwrfa’da dogmus, Nemrud ve halkinin
taptig1 putlarla miicadele ettigi icin Sanlurfa’da
atese atilmuistir. Lut Peygamber amcas1 Hz.
Ibrahim’in atese atilmasini gdrmiis ve daha
sonra Sanliurfa’dan ayrilmigtir. Ibrahim
Peygamber’in torunu ve Israilogullarinin atas:
Yakub Peygamber Harran’da bulunmusg,
Eyyub Peygamber $anliurfa’da hastalik
¢ekmis ve Sanliurfa’da vefat etmistir. Hz.
Eyyub’u arayan Elyasa’ Peygamber O’nun
yasadigi kdye kadar gelmis, ancak géremeden
orada vefat etmistir. Suayb Peygamber
Harran’a 37 km. mesafedeki Suayb Sehri’nde
yasamis, Musa Peygamber Suayb Sehri
yakinlarindaki  Sogmatar’da  Suayb
Peygamberle bulusmustur. isa Peygamber
Sanlurfa’yi kutsadigina dair bir mektubunu ve
yiizini sildigi mendile ¢ikan mucizevi
portresini (Hagion Mandiiion) Sanlwurfa Krali
Abgar Ukkama’ya géndermistir.

Biitiin bunlardan dolayi Sanliurfa

_ “Peygamberler Sehri” ve “Kutsanan Sehir”
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adlariyla taninmaktadir. -

IBRAHIM PEYGAMBER VE
o SANLIURFA

Bab11 Krah Nemrud bir gece riiyasinda

i _tahtmm yikildigim- ve hitkimdarhiginin sona

erd1g1n1 goriir. Miineccimleri O’nun bu riiyasmi
“bu yil bir ¢ocuk dogacak, senin kralligina ve

- putperest dinine son verecek ve tek tanrili dini

getirecek” seklinde yorumlar.

Bunun iizerine Nemrud, o yil biitiin
hamile kadinlarin ve dogan gocuklarin
6ldiiriilmesini kararlastirir. {brahim’e hamile
olan Nuna hamileligini gizlemeyi bagararak
Ibrahim’i bir magarada gizlice dogurur
(Resim 11,12). Bir rivayete gore 15 ay, diger
bir rivayete gore 7 sene bu magarada gizlice
yasayan Ibrahim baba evine dondii. Ancak,
Allah’1n bir mucizesi olarak Ibrahim yaginm
cok tizerinde bir delikanli gériiniimiinde idi.
Hi¢ kimse O’nun Nemrud’un ¢ocuklarn
oldiirdiigi yillarda dogmus olabilecegini
diisinmiiyordu.




Picture 11. The Cave where Prophet
Abraham was bom.

Resim 11. Ibrahim Peygamber'in
Dogdugu Magara

Picture 12. The Entrance to the Cave where
Prophet Abraham was born.

Resim 12. ibrahim Peygamber’in
Dogdugu Magaranin Girisi
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Supporting a polytheistic religion the
Babylonians believed that celestial objects had
divine power and worshipped human shaped
sculptures that symbolised celestial objects.
Abraham, looking at the idols worshipped by
Nemrud and his people said: “O my people,
the idols you see and vvorship are ali things
that do not exist forever. | cannot cali them
God. God is the creator of everything that
reside in heavens and the universe.”
Thereupon he called the people to worship in
the real god. He started destroying the idols.
(The obsidian-eyed limestone sculpture which
was found in 1993 during the Balikligdl
environmental setting project excavation and
taken to the Sanliurfa Museum is predicted to
be of that period. Picture 13)

Politeist inanca sahip Babillerde
gok cisimlerinin tanrisal giicl olduguna
inanthyor ve gok cisimlerini sembolize
eden insan seklindeki heykellere tapiliyordu.
ibrahim, Nemrud ve halkinin tapti§i bu putlarla
bakarak “Ey kavmim, bu gordikleriniz ve
taptiginizputlar hepyok olan varliklardir. Ben
bunlara Allah diyemem. Allah;yerleri, gokleri
ve kainatta var olan her seyi yaratandir”
diyerek insanlari gercek Allah’a ibadet etmeye
cagirdi. Putlari kirip pargalamaya basladi.
(1993 yilinda Balikligdl ¢evre diizenleme
projesi hafriyatinda bulunan ve Sanlurfa
Muzesi’ne gotirelen gozleri obsidiyenli kalker
heykelin o doneme ait bir tanri heykeli oldugu
tahmin edilmektedir. Resim 13). Bunun {izerine
Kral Nemrud ibrahim’i yakalatarak buginkii

Picture 13. The God
Sculpture found around
Baliklig6l and estimated
to be pertaining to
Prophet Abraham period.
Resim 13. Balikligol
Cevresinde Bulunan ve
ibrahim Peygamber
Donemine Ait Oldugu
Tahmin Edilen Tanri
Heykeli



For this reason King Nemrud ordered
Abraham to be captured and thrown down into
the grand fire from the hill where the Sanlurfa
Castle is situated. At that moment, God ordered
the fire “to be cool and safe against Abraham™.

Therefore the fire turned into a lake
(Lake Halil-ir Rahman- Balikhgdol) and
woods into fish. Prophet Abraham safely
fell upon a rose garden. God had saved his
messenger from fire (Picture 14,15,16).

Rumour has it that Nemrud’s daughter
Zeliha believing in Abraham went after him to
bum in the fire and where she fell down, the
Lake “Ayn-el Zeliha” emerged (Picture 17).

The cave where Abraham was born
and Lakes Halil-ir Rahman (Balikligél) and
Ayn-el Zeliha are located nearby the city ¢enter
and visited by many tourists from inland and
abroad every year. The fish living in both lakes
are considered sacred and not allowed to be
caught. (Picture 18)

SanlurfaKalesi’nin bulundugu tepeden asagida
yaktirdigr buyik atese atti. O sirada Allah
tarafindan atese “Ey ates , Ibrahim ‘e karsl
serin ve selametol”emri verildi. Bunun lizerine
ates su (Halil-ur Rahman Gélu-Balikligél),
odunlar da balik oldu. Hz.ibrahim salimen bir
gul bahgesinin icersine disti. Allah sevgili kulu
ve peygamberi Hz.ibrahim’i bir mucize olarak
korumus ve yakmamisti (Resim 14,15,16).

Rivayete gore Nemrud’un kizi Zeliha’da
ibrahim’e inandig1 icin kendini O’nun pesinden
atese atti ve diistigi yerde “Ayn-el Zeliha” goli
olustu (Resim 17).

Hz. ibrahim’in dogdugu magara,
O’nun ve Zeliha’nm distugu yerde olusan
Halil-ur Rahman (Balikhg6l) ve Aynzeliha
golleri sehir merkezinde olup her yil onbinlerce
yerli ve yabanci turist tarafindan ziyaret
edilmektedir (Resim 18). Her iki goldeki
baliklar kutsal kabul edildiginden yenilmemekte
ve korunmaktadir.

Picture 14.The Hill where Prophet Abraham was thrown into fire and Balikligél, the lake which is believed to have emerged
from where he fell into the fire (Halil-ir Rahman Lake).
Resim 14. ibrahim Peygamber 'in Atese Atildi§1 Tepe ve Distiginde Olustujuna inanilan Balikligél (Halil-ir Rahman Gélil)
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Resim 16. Balikligél ve Rizmniye Camii

Ufture 17. Ayn-el Zeliha Lake.
lesim 17. Ayn-el Zeliha Golu



1
cure 18. The Pilgrims at BaJ|kI|g\(t.
mv 17. BalikligéTde Hacilg@
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Prophet Abraham, a man of hospitality
who loved guests and who would not eat
without guests at the table was respected and
imitated by the inhabitants of Sanliurfa
today. Therefore the people of $anliurfa are
appreciated to a great extent by tourists for
their hospitality and generosity.

Prophet Abraham stayed in Harran for
a while on his way from Sanlurfa to Hejaz.
Thus Harran is referred to as' “The City of
Prophet Abraham”. Some historical sources

_claim that Prophet Abraham’s house and
mosque exist somewhere around Harran and
that there is a stone upon which he leaned
while sitting down.

Abraham made his first marriage with
Sarah by the spring nearby Akgakale District
and had a son named Isaac from this
marriage. For this reason the spring is now
called “Ayn El Arus” which means “the
marriage Spring”. Abraham had another
son, Samuel, from his second marriage with
Hajar. From the descendants of Isaac,
Prophet Jacob and many other prophets
were sent to the Israelites (Joseph, Moses,
Aaron) As from the descendants of Samuel,
Prophet Mohammed came.Therefore
Abraham is mentioned as the ancestor of
prophets. !

PROPHET LOT AND SANLIURFA

Prophet Lot who was the son of
Prophet Abraham’s brother Aaron watched
his uncle thrown into the fire and saw that
fire did not hurt him in any way. Prophet Lot
used to work with Abraham herding cattles.
After a while, the number of their cattles had
grown to such an extent that because the land
did not support them anymore, a dispute
arose between the herdsman of Abraham and
Lot. Abraham advised Lot to part peacefully
and settle somewhere else he might chose.
Agreeing with Abraham’s advise, Lot left
Sanlwurfa for Sodom.
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Misafirleri ¢ok seven ve misafirsiz.
sofraya oturmayan Hz.ibrahim’in bu 6zelligi
adeta glniimiizdeki Sanliurfalilara da
yansimigtir. Zira, Sanliurfalilar misafir ve
ikram sevme Ozellikleriyle turistlerin bityiik
Slgiide takdirini kazanmiglardir.

Hz.ibrahim Sanliurfa’dan Hicaz’a
giderken bir siire Harran’da kalmis, bu
nedenle Harran’a “Hz.fbrahim’in sehri”
denilmektedir. Baz: tarihi kaynaklar
Harran’da Ibrahim Peygamber’in evinin ve
mescidinin bulundugunu, O’nun otururken
yaslandig bir tasin mevcut oldugunu
yazmaktadir.

Hz.Ibrahim birinci evliligini Sara ile
Akgakale ilgesi yakinlarimdaki su kaynaginda
yapmuis ve bu evlilikten Ishak adinda bir oglu
olmugtur. Bu nedenle giiniimiizde bu su
kaynagina “Diigiin Gézit-Diigitn Pinart”
anlamina gelen Ayn El-Arus denilmektedir.
Ikinci evliligini Hacer ile yapan Hz. Ibrahim’in
bu evlilikten de Ismailadinda bir erkek gocugu
olmustur. Hz. Ishak’m soyundan Hz.Yakub ve
Israilogullarina gonderilen bir gok peygamber
(Hz.Yusuf, Hz.Musa, Hz.Harun) gelmistir.
Hz.Hacer’den dogan Hz.Ismail’in soyundan ise
Islam peygamberi Hz.Muhammed (a.s.)
gelmistir. Bunun igindir ki Hz.ibrahim
peygamberlerin atasi olarak bilinmektedir.

LUT PEYGAMBER VE SANLIURFA

Ibrahim Peygamber’in kardesi Haran’mn
oglu olan Hz.Lut amcas1 Hz.Ibrahim’in atese
atildigin1 gérmiis ve atesin O’nu yakmadigina
sahit olmugtur. Hz.Lut, amcas1 Ibrahim
Peygamber’le birlikte hayvancilikla ugragtyordu.
Her ikisinin de mah miilkii pek gogaldig igin
kaldiklan yer birlikte yagamalarina yetmiyordu.
Bu nedenle Hz.Ibrahim’in gobanlartyla Hz. Lut’un
cobanlan arasinda kavga ¢ikti,  Ibrahim Lut’a
kardesge ayrilmasim ve baska bir yer segerek
gidip oraya yerlesmesini syledi. Bunu anlayisla
karsilayan Lut, Sanlurfa’dan Sodom’a dogru yola
cikmugtir,



Picture 19- Harran in the middle of XI1X. Century.
Resim 19- X1X. Yuzyil Ortalarinda Hayran

THE ISRAELITE PROPHETS AND
SANLIURFA

It is believed that Prophet Jacob
married his uncle’s daughters in Harran and
Prophet Moses, escaping from the Pharaoh
in Egypt came to Sogmatar nearby the city of
Jethro to marry Jethro’s daughter and that he
had taken his miraculous spectre from prophet
Jethro here.

PROPHET JACOB AND SANLIURFA

Prophet Abraham’s grandson Jacob is
the son ofProphet Isaac andRebecca. Jacob’s
brother lys (Esav) who bore a grudge against
Jacob was planning to kili him. Their mother
Rebecca who heard about the malicious
intensions of lys, told Jacob to flee. Jacob came
to Harran where his uncle Laban lived. (Picture
19) One day while he was chatting with the
herdsman by the well, his uncle’s daughter
Rachel came by the well to water her father’s
sheep. Seeing Rachel approach, Jacob moved
the stone at the mouth of the well and watered
his uncle’s sheep. Then Jacob kissed Rachel and
told her that he was the son ofher aunt Rebecca.
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iISRAILOGULLARIPEYGAMBERLERI
VE SANLIURFA

israilogullari peygamberlerinden
Hz.Yakub*un dayisi kizlari ile Harran’da
evlendigine, Misir’da Firavun’dan kagan
Hz. Musa’nin Suayb Sehri yakinindaki
Sogmatar’a gelerek Suayb Peygamber’in
kizi ile evlendigine ve mucizevi asasini
Suayb Peygamber’den burada aldidina
inaniimaktadir.

YAKUB PEYGAMBER VE SANLIURFA

ibrahim Peygamber’in torunu olan
Yakub Peygamber’in babasi ishak
Peygamber, annesi Rebeka’dir. Yakub’a kin
besleyen kardesi lys (Esav) O’nu &ldirmeyi
tasarliyordu. Esav’m bu niyetini duyan
anne Rebeka, oglu Yakub’akagmasini sdyledi.
Yakup dayisi Laban’m kaldigi Harran’a geldi
Burada bir kuyunun basinda ¢obanlarla sohbet
ederken dayisinin kizi Rahel babasinin
koyunlarini suvarmaga getirmisti. Yakub’
dayi kizi Rahel’i goriince, kuyunun agzindaki
tasi kaldirdi ve dayisinin ~ koyunlanni suvardi
(Resim 19). Sonra Rahel’i 6pti ve O’na halasi



Jacob stayed near his uncle in Harran for a
month and Laban asked what he wanted in
return to his services. Jacob asked Laban his
permission to marry his younger daughter
Rachel. Yet Laban told him that Jacob had to
serve him 7 years to be able to marry her. Jacob
loved Rachel so much that the seven years
passed quickly. At the end of the seven years,

Laban gave a feast and invited the whole

town. However he married Rachel’s elder
sister Lea to Jacob instead. Jacob didn’t
realize this until the next morning. As an
excuse, Laban explained him that the
younger daughter could not be wedded
before the elder and asked Jacob to serve
another 7 years to marry Rachel. At those
days marrying two sisters was not yet
prohibited. Thus Jacob agreed to Laban’s
provision and married Rachel after a second 7
years of service. Jacob had many children
from his marriages with Lea and Rachel
and also from their concubines. Prophet
Joseph was a son of his from his favorite mate
Rachel.

The well stone‘Jacob moved from its
place when he met Raqh§1 was said to be spelled
and was kept in prophet Abraham’s Monastery
in Harran. . .

There is a story told in one of the Syriac
sources of pre-islamic period about the magical
stone of Jacob’s well.

A lady from Istanbul who couldn’t have
any children asks a merchant leaving for Harran,
to bring her a small piece from the' magical
stone. When the merchant comes back from
Harran, he is asked about the stone but the
merchant had forgotton about his promise. So
he immediately goes out of town and takes a
piece of stone he finds on the road back to the
woman. The woman becomes pregnant and
has a babygirl. But the woman feels sorry
and reproaches to the merchant “if you had
brought me a larger piece I would have had
a son.” The merchant thought “if I had
brought a piece of the real stone from the
Jacob’s well, the woman might have had
several children.”

In a travelogue published at the end of
the 18" century, an engraving of the Prophet
Jacob’s well in Harran was presented.
(Picture 20)
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Rebeka’nin oglu oldugunu séyledi. Yakub
Harran’da bir ay dayisinin yaninda kaldr. Laban
Yakub’a, licretsiz hizmet olmayacagini, hizmetine
karsilik ne istedegini sordu. Yakub Laban’in
kii¢tik kiz: Rahel’i istedi. Ancak Laban, bunun
i¢in 7 y1t hizmet etimesi gerektigini sdyledi. Yakub,
Rahel’i o kadar ¢ok seviyordu ki, bu yedi y1l géz
actp kapayincaya kadar gegti. Bu siire sonunda
Laban, biitiin halkin davet edildigi bir ziyafet
(diigiin) verdi, ancak gece Rahel yerine O’nun
ablasi Lea’y: verdi. Yakub sabah olunca bunun
farkina vardi. Laban bu davranisina gerekce
olarak biyik dururken kii¢ik kizin
evlendirilemeyecegini gosterdi ve Yakub’a
Rahel’1 alabilmesi i¢in 7 y1il daha hizmet etmesi
sartin1 kostu. O dénemde heniiz iki kardesle
evlenmek yasaklanmamisti. Yakub bu sart1 da
yerine getirdi ve dayisina ikinci 7 y1l hizmetten
sonra Rahel’1/de es olarak aldi. Yakub’un Lea
ve Rahel’den ve onlarm cariyelerinden ¢ok
sayida ¢ocugu oldu. Cocuklarindan biri olan
Yusuf, en ¢ok sevdigi esi Rahel’den olmusgtur.

Hz. Yakub’un Rahel ile karsilastiginda
kaldirdig: kuyu tasimin tilsimli olduguna
inamliyor ve bu tas Harran’da Hz.ibrahim’
Manastir’nda saklaniyordu.

Hz.Yakub kuyusunun tilsimli tasi i¢in
Islam 6ncesine ait Siiryanice bir kaynakta séyle
bir dykil anlatilmaktadir: “Cocugu olmayan
Istanbullu bir hanim Harran’a gidecek bir
tiiccara Hz. Yakub kuyusunun tilsiml tasindan
bir parca getirmesi ricasinda bulunur.
Harran’a gelip Istanbul’a dénen bu tiiccara
tlstmli tas pargast sovulur. Fakat tiiccar soz
verdigi bu girevi unutmugtu. Hemen gehrin
disina giden tiiccar buldugu tastan bir parca
kopararak onu ipek mendile sarip kadina
getirdi. Kadin hamile kald: ve bir kiz cocugu
oldu. Ancak kadin buna iiziildii ve tiiccara “-
eger bana daha biiyiik bir par¢a getirseydin
oglum olurdu” diye sitemde bulundu. Tiiccar,
“Kadina rasgele verdigim bu tasin yerine
gergekten Yakub kuyusunun tasindan bir
parca getirmiy olsaydim belki de kadinin bir
kag ¢ocugu olacaktr” diye disiindii.

XVIILyiizyil sonlarinda yayinlanmis bir
seyehatnamede Harran’daki Hz.Yakub
kuyusunun graviiriine yer verilmistir (Resim 20).
Bu kuyu giiniimiizde, Harran gehir surlarmmn
kuzey bati disarisinda ve Hayat el-Harrani
Tiirbesi’nin kuzeyinde yer almaktadir.



Picture 20.Prophet Jacob’s Well in Harran.
Resim 20. Harran 'daki Yakinb Peygamber Kuyusu

PROPHET MOSES AND SANLIURFA

When Prophet Moses saw her brother
being beaten by an Egyptian, he couldn’t help
from interfering in and eventually he killed and
buried the Egyptian in the sand. Hearing this,
the Pharaoh sent his men after Moses to kili
him. Moses, running away from the pharaoh
carne to the Madyan land and sat beside a well.
The Madyan Oracle had seven daughters. The
girls carne to the well to water their fathers herd
but the herdsmen there drove them away.
Defending the girls, Moses watered the herd.
The oracle who had heard this, married off one
of his daughters with Moses and took him by
his side. It is believed that this event took place
in Sogmatar in 16 kilometres distance from the
City of Jethro, that the oracle was Prophet
Jethro himselfand that Prophet Moses took his
miraculous sceptre here from Prophet Jethro.
A well in Sogmatar is visited as the well where
Prophet Moses met the daughters of Prophet
Jethro. (Picture 21)

MUSA PEYGAMBER VE SANLIURFA

Hz. Musa, kardeslerinden birinin bir
Misirh tarafindan doévildaginid gorince
dayanamayip araya girmis ve Misirliyi
oldtrerek kuma gémmustir. Bunu duyan
Firavun, éldirmek icin Musa’nin pesine distd.
Firavun’dan kagan Musa, Suayb Peygamber’in
ulkesine geldi. Orada bir kuyunun basina oturdu.
Suayb Peygamber’in 7 kizi vardi. Kizlar,
babalarinin strisini suvarmak igin kuyuya
geldiler. Fakat oradaki cobanlar kizlari
kovdular. Kizlar1 savunan Musa, surileri
suvardi. Bunu duyan Suayb Peygamber Musa’yl
yanma aldi ve O’na kizlarindan birini verdi.Bu
olayin Suayb Sehri’ne 16 km. mesafedeki
Sogmatar’da gectigine ve Hz.Musa’nin
mucizevi asasini burada Suayb Peygamber *den
aldi§ina inanilmaktadir. Sogmatar’daki bir kuyu
Hz.Musa’nm Suayb Peygamber’in kizlan ile
karsilasti§i kuyu olarak ziyaret edilmektedir
(Resim21).



Picture 21. The Well of
Prophet Moses in
Sogmatar.

Resim 21. Sogmatar'da
Musa Peygamber
Kuyusu

PROPHET JOB AND SANLIURFA

Prophet Job is the son of Prophet
Jacob’s brother lys. His grandfather Isaac is
prophet. His mother is the daughter ofProphet
Lot coming from Prophet Abraham’s family.
Rumour has it that his wife Rahima is the
daughter of Jacob and according to another
rumour she is the daughter ofProphet Joseph’s
son Mensh.

Prophet Job living in Sanliurfa was a
very rich man dealing with farming and
stockbreeding. God tested him by taking away
first his wealth and then his children. Lastly Job
was struck by a severe illness. He fell ili for
days, his body covered by wounds and worms.
Meeting ali these disasters with patience and
gratitude, Prophet Job hit the ground by his foot
following a message from god and water spurt
out accordingly. Bathing with this water Job got
rid of ali the wounds immediately and the
healing water he drank later on took away ali
his sorrows. Thereupon God gave him twice as
much wealth and children as he had before. For
this reason Prophet Job is known as “the symbol
of patience” and it is wished for those who are
suffering that god give Job’s patience.
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EYYUB PEYGAMBER VE SANLIURFA

Eyyub Peygamber, Hz. Yakub’un
kardesi lys’in (Esav) ogludur. Dedesi ishak
Peygamber’dir. Annesi Hz.ibrahim ailesinden
Hz.Lut‘'un kizidir. Bir rivayete gore hanimi
Yakub Peygamber’in kizi Rahime, diger bir
rivayete gore ise Hz.Yusuf'un ogluMensa’nm
kizi Rahime’dir.

Sanliurfa’dayasayan Eyyub Peygamber
cok zengin olup cift¢ilik ve hayvancilikla
ugrasiyordu. Yice Allah kendisini imtihan
etmek icin dnce mallarini, sonra gocuklarini
elinden aldi ve daha sonra kendisine agir bir
hastalik verdi. Glnlerce hasta yataginda yatti,
viicudunu yaralar ve kurtlar sardi. Tim bu
musibetlere sabir ve sikir gosteren Eyyub
Peygamber Cebrail (a.s.)’in getirdigi vahiy
geregi ayagini yere vurdu ve yerden su fiskirdi.
Bu suile yikanan Hz. Eyyub viicudunu kaplayan
yaralardan hemen kurtuldu. Daha sonra ictigi
bu sifal su icindeki bitin dertleri de yok etti.
Bunun tizerine Allah kendisine hem ¢ocuklarinin,
hem mallarinin iki kalini verdi. Bunun igin Eyyub
Peygamber “Sabir timsali” olarak taninir ve
musibete ugramis kimselere “Allah Hz-Eyyub
sabri versin ”duasinda bulunulur.



The cave in which Job suffered from his
illness and the well he bathed in and drank from
its healing waters are situated in the Eyyubiye
quarter in Sanhurfa. (Picture 22,23)

In 460 AD, during the Byzantine era,
Bishop Nona built ahospital and a public bath
here after hearing the healing powers of the
well’s water 6ver illnesses such as leprosy,
elephantiasis and gout. Also, patients were cured
by the healing waters of the well in the Saint
Cosmas and Damian Monasteries built here
again in the Byzantine Era.

The muslim ruler imadaddin Zangi
who had taken Sanliurfa from the Crusaders in
1145, got rid of rheumatisms by bathing in the
healing water of Prophet Job’s well. imadaddin
Zangi ordered that a great charity house be built
inthis region and granted the ali the arable fields
around, to the charity house. However because
of the Zangi’s sudden death only after a short
while, this project could not be realised.

Besides these, imadaddin Zangi brought
more than 300 jewish families to the area and
helped them settle down.

Picture 22. The cave in which Prophet Job suffered from his illness.

Resim 22. Eyyub Peygamber 'in Hastalik Cektigi Magara

Eyyub Peygamber’in hastalik cektigi
magara, yikanarak ve suyundan icerek sifa
buldugu kuyu Sanliurfa’nin Eyyubiye
mahallesinde bulunmaktadir (Resim 22,23).

Bizans déneminde M.S. 460 yilinda
Piskopos Nona bu kuyunun suyunun clizzam,
fil ve gut hastaliklarini iyilestirdigini kesfedince
burayabir hastane ve hamam yaptiriimistir. Yine
Bizans doneminde buraya insa edilen sifaci
azizler Cosmas ve Damian manastirlarinda
kuyunun sifali sulariyla hastalar tedavi
edilmekteydi.

1145 yilinda Sanhurfa’yr Haglhlardan
alan islam hiikimdari imadeddin Zengi, Eyyub
Peygamber kuyusunun sifali suyu ile yikanarak
romatizma hastaligindan kurtulmustur.
imadeddin Zengi bu bélgede bilyiik bir hayir
evi yapilmasi igin emir vermis ve c¢evredeki
tarlalari bu hayir evine vakfetmistir. Ancak kisa
bir stire sonra Zengi’nin 61Umd Gizerine bu proje
gerceklestirilememistir.

imadeddin Zengi ayrica sayilan Gigyiiziin
tzerinde Yahudi ailesini esleri ve gocuklar ile
birlikte Sanliurfa’ya getirerek yerlestirmistir.

Picture 23. Prophet Job’s Well
Resim 23. Eyyub Peygamber Kuyusu



JESUS CHRIST’'SHANDKERCHIEF
AND PROPHET JOB’SWELL

In 1145 Basilius bar Sumana, the chief
of the Sanliurfa Syriac Church told his friend
imadaddin Zangi: “One of the visitors of
Sanliurfa steals Jesus Christ’s handkerchief
on which his miraculous portrait is found,
from wvvhere it was hidden at the Cosmas
Monastery and puts it in his pocket. At night
the handkerchief in the pocket of the visitor
who spends the night in the monastery starts
to scatter divine light. Scared of getting burnt,
the thiefthrovvs the handkerchiefinto Prophet
Job’s iveli. A light as bright as the sun comes
out from the well and thus the handkerchiefis
taken out ofthe well to be put back to its place
in the monastery.”

The mausoleums ofProphet Job and his
wife Rahime are located in the Eyyub Nebi
Village within the Viransehir District in Sanhurfa.
(Picture 24,25,26) Prophet Elisha’s tomb is also
in this village. The Ottoman Emperor Murad
Khan 1V. stopped by the village to visit the
mausoleums during the Baghdad expedition and
granted the income ofthe 17 nearby villages for
the upkeep of the mausoleums. For hundreds of
years these tombs are visited by thousands of
people during religious festivals and the days prior
to them:

Picture 24. Eyyup Nebi Village, General View
Resim 24- Eyyup Nebi Koyl Genel Gorinumi

iSA PEYGAMBER’IN MENDILI VE
EYYUB PEYGAMBER KUYUSU:

1145 yilinda Sanhurfa Siryani
kilisesinin reisi Basil Bar Sumana dost
oldugu imadeddin Zengi’ye sunlar
anlatmistir: “Sanlhiurfay ziyarete gelenlerden
birisi Hz.Isa’nin mucizevi portresinin
bulundugu mendili, sakh oldugu Cosmas
Manastiri’ndan calar ve cebine koyar.
Manastirda geceleyen ziyaretcinin cebindeki
mendil karanlikta 151k ve nur sagmaya baslar.
Yanmaktan korkan hirsiz, mendiliyakindaki
Eyyub Peygamber kuyusuna atar. Kuyudan
gunes misali bir 151k cikar. Béylece mendil
kuyudan cikartilarak manastirdaki yerine
konur”:

Eyyub Peygamber’in ve hanimi
Rahime Hatun’un mezarlari (tiirbe)
Sanhurfa’nin Viransehir ilcesine bagl
Eyyub Nebi Kdyu’ndedir (Resim 24,25,26).
Bu koyde ayrica Elyesa’ Peygamber’in
mezari da bulunmaktadir. Bagdad seferi
sirasinda bu kdye ugrayarak mezarlari ziyaret
eden Osmanh padisaht IV. Murad Han
cevredeki 17 koyun gelirini bu tirbelerin
bakimi icin vakfetmistir. Yizlerce yildir
bilhassa dini bayramlarda ve arife glinlerinde
bu mezarlar binlerce kisi tarafindan ziyaret
edilmektedir.



Picture 25.Rahimc Hatun’s Mausolcum.
Resim 25. Rallime Hatun Tirbesi.

A tomb found inTelgoran Viilage (The
Hill of tombs) 5 km south to the Eyyub Nebi
Viilage is believed to belong to Sivan, Prophet
Job’s son. At the sarne time, another tomb in
Girlavik Viilage in the north of Eyyub Nebi
Viilage is said to be that of Job’s other son.

PROPHET ELISHA AND SANLIURFA

Prophet Elisha who wanted to visit
Prophet Job, reaches at last at the Eyyub Nebi
Viilage after rnany years. However he does not
realize that himself. Devil disguised as human
meets hirn and telis him that Prophet Job is yet
far away. Hearing this, Prophet Elisha grown
old and weary sinks into despair and dies there
without being able to see Job. He is buried to
the Eyyub Nebi Viilage. (Picture 27, 28)

Picture 26.Prophet Job’s Mausoleum.
Resim 26. Eyynb Peygamber Tirbesi

Eyyub Nebi Koyu’nin 5 km.
glineyindeki Telgoran (mezarlar tepesi)
Koyl’nde bulunan bir mezarin Hz.Eyyub’un
oglu Sivan’aait oldugu, kuzeyindeki Girlavik
Kd&yl’ndeki bir mezarin ise Hz. Eyyub’un dig-
er bir ogluna ait oldugu soylenilmektedir.

ELYESA’ PEYGAMBER
VE SANLIURFA

Eyyub Peygamber’i ziyaret etmek istey-
en Elyesa’ Peygamber uzun yillar sonunda
O’nunyasadigl Eyyub Nebi K&y ne ulasir. An-
cak kendisi bunu bilmemektedir. Karsisina insan
kihgina girmis Seytan cikar ve Eyyub
Peygamber’in daha ¢ok uzaklarda oldugunu
soyler. Yaglanmis ve yorulmus olan Elyesa’ Peyg-
amber bunu &grenince umutsuzluga duger, ve
Eyyub Peygamber’i géremeden orada vefat eder
ve Eyyub Nebi Koyii’ne gémliir (Resim 27,28).

28. Prophet Elisha’s Tomb.
2 Elyasa Peygamber Mezari



PROPHET JETHRO AND SANLIURFA

It is believed that Prophet Jethro had
lived in the ancient city knovvn as the City of
Jethro in 27 kilometres distance to Harran. In
this historical city spread to a remarkably wide
area and surrounded by citywalls, a great
number of rock graves and construction
remnants built upon them lie (Picture 29,30). A
cave among the ruins is visited as the place
where Prophet Jethro lived (Picture 31).

It is believed that Prophet Jethro and
Moses met in Sogmatar in 16 kilometres
distance to the city, that Moses married Jethro’s
daughter here and that he took his miraculous
spectre from Prophet Jethro in this city.

SUAYB PEYGAMBER
VE SANLIURFA

Suayb Peygamber’in Harran’a 27 km.
mesafedeki Suayb Sehri adiyla taninan antik
kentte yasadigina inaniimaktadir. Oldukca genis
bir alana yayilmis olan ve etrafi surlarla cevrili
bu tarihi kent icersinde ¢ok sayida kaya mezari
ve Uzerlerine insa edilmis yapi kalintilari vardir
(Resim 29,30). Harabeler arasindaki bir magara
Suayb Peygamber’in makami olarak ziyaret
edilmektedir (Resim 31).

Bu sehire 16 km. mesafedeki Sogmatar
da Suayb Peygamber ile Musa Peygamber’in
bulustuguna, Musa Peygamber’in, Suayb
Peygamber’in kizi ile burada evlendigine ve
mucizevi asasini Suayb Peygamber’den bu
sehirde aldigina inanilmaktadir



Picture 31.Prophet Jcthro’s placc.
Resim 31. Suayb Peygamber Makami

JESUS CHRIST- CHRISTIANITY AND
SANLIURFA

The period of Osrhoene Kingdom
which has reigned as a city kingdom in Sanliurfa
between 132 BC and 244 AD has a great
importance in the history of Christianity. During
his second rule, one of the kings of this period
V. Abgar Ukkama wrote a letter to Jesus
Christ to State that he and his people adopted
Christianity and invited himto Sanliurfa in order
to be cured by him and to leam about his religion
at the same time.

Jesus Christ sent his letter saying that
he would not be able to come to Sanliurfa but
he blessed the city and sent his miraculous
portrait that came off on the handkerchief he
wiped away his sweat with, to King Abgar by
his apostle Adday also known as Thomas.
King Abgar, wiping his face with the
handkerchief got well aftenvards. (Picture
32,33)

A greek version ofthis letter is carved on
the rocky surface of a cave in Kirkmagara site
in Sanliurfa.The letter on one side of this cave,
which had dissappeared under the shanties built
inthe recent years, was discovered and published
by Professor Oppenheim in 1914 (Picture 34).
The letter goes as follows: “Congratulations
to you Abgar and your city called Edessa.
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iISA PEYGAMBER - HIRISTIYANLIK
VE SANLIURFA

M.0. 132-M.S.244 yillari arasinda
Sanhurfa’dabir sehir kralhgi olarak hiikiim stiren
Osrhoene Kralligi dénemi Hiristiyanlik tarihi
agisindan buy ik 6nem tasimaktadir. Bu dénemin
kralanndanVAbgar UkkamaM S. 13-50 yillari
arasindaki ikinci saltanati sirasinda Hz.isaya
mektup yazarak halkiyla birlikte dinini kabul
ettigini belirtmis ve O’nu hem kendisini tedavi
etmek, hem de dinini 6grenmek lizere Sanliurfa’ya
davet etmistir.

Hz. isa Sanlurfa’ya gelemeyecegini,
ancak Sanliurfa’yi takdis ettigine dair bir
mektubunu ve yuzinu sildigi mendile ¢ikan
mucizevi portresini havvarilerinden Thomas da
denilen Adday ile birlikte Kral Abgar’a
gondermistir. Kral Abgar bu mendile ylzinu
silerek saghgina kavusmustur (Resim 32,33).

Bu mektubun Grekgesi Sanliurfa’nin
Kirkmagara mevkiindeki bir magaranin girisinde
kayazeminine islenmistir. Sonyillardagecekondular
altinda kalarak kaybolan bu ma@ara cephesindeki
mektup 1914 yilindaH. von Oppenheim tarafindan
tespitedilerek yayinlanmistir (Resim 34). Mektupta
sunlaryazihdir: “Ne mutlu sana Abgar ve Edessa
adindaki kentine. Ne mutlu beni gérmeden bana
inanmis olan sana. Cilnkd sana devamli
sagliklilik bahsedecektir. Seninyaninagelmem



Picture 32. Abgar Ukama, the King of Urfa who exchangcd Picture 33. The miraculous Hagion Mandilion of Jesus Christ.
letters with Jesus Christ. Resim 33. Hz. isa hin Mucizevi Mendili.

Resim 32. Hz. isa ile Mektuplasan Urfa Krali Abgar Ukkama.

V I'la a At [1fPT" T \ 1“P*"1 1 A 1 1

6 CAMAKAPIO celoiienicTewc”c; elgelrleM|eu1pAJtu10Meouvre|
AeTOIMACOICeTAICOIA]WTANTOI neRAe8fifPAtACMOIToVS/>eeihl
r?20CCeA£0I"eCTIIIO&ITGCTANIIH| 6NTAYONIAfIPLuCAIKAIMGWQ
NAMPUJCAI'XNMPI<tieHbIAIM nPOeTOHATIOCT6!MNTAMPFPA
MieCTS M\UjEecoieNa tu mHm W TCuNMOVONOMAU 6A a Aa,

JOHTON].?Aleuj. MANOCTICKMTQ'fl 1A 0 GCCQV0 6 PAFIGI/Cei(<AI3 U]
IHNNUJHIOHPAie!PHPHNC#PIA|pACXOI'KAFfTOICCVNCOIn\fi™

T HBACIC OV G T A Y RS RN Ad e F S A BL?

Picture 34. The Grcek Script of the Letter sent to the King of Urfa, Abgar Ukama by Jesus Christ, carved in a Cave in

Kirkmagara (from H. Von Oppenheim).
Resim 34. Hz. isaiim Urfa Krali Abgar Ukkama 'ya Génderdi§i Mektubun Kirk Magara daki Bir Magara Uzerine

Kazinmis Grekce Metni. (H.Von Oppenheim 'dan).
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cOngfatulations to the one who believe_d in
me before seeing me. Because it shall aiways
grant you health. As to what you have
written about my coming to you; you should
know that it is necessary that I complete
everything I am commissioned to do here and
after having fulfilled my mission it is
necessary that I go back to the One who sent
me, to the Father. I am sending you one of
my Apostles Adday, also known as
Thomas, to cure you, to grant you and your
followers eternal life and peace, and also to
protect your city from the yoke of the enemy
for ever. Amen, the letter of our Lord,
Christo...”

That Sanliurfa was blessed by Jesus
Christ and that the first kingdom to adopt
Christianity in the world to be Sanhurfa
caused the province to be known as the
“blessed city”.

The portrait on the sacred
handkerchief named as the “Hagion
Mandilion” inspired many Byzantine
painters and Christian artists later on, and
was represented on thousands of icons.
In 944 AD the commander of the Byzantine
Emperor’s forces in the east, loannes Kurkuas
managed to get hold .of this handkerchief,
attacking Sanliurfa and took it to Istanbul with
ceremony.

In Edessa (Sanliurfa) which had
adopted Christianity from its earliest years,
world’s first and most splendoured churches
were built. In the eulogy written for the church
built near the cave where Prophet Abraham was
born and bearing the name of the Hagia Sophia
Church in Istanbul, it says: “this edifice is a
world model with regards to moderation and
balance. As seas surround the earth,
citywalls surround the church. Its dome rises
like heavens without columns and golden
mosaics shine like stars inside.” (Picture 35)
The 7" century muslim historian El-Mukaddasi
claims the dome of'this edifice ornamented with
mosaics to be one of the three wonders of the
world up until the construction of El-Aksa
Mosque in Jerusalem. El- Mukaddesi also
relates the costly construction texture of Emeviye
Mosque in Damascus and Grand Mosque in
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hususunda bana yazdiklarina gelince;
bilesin ki gorevlendirilmis oldugum her
seyi burada tamamlamak ve bu isi bitirdikten
sonra beni gondermis olana, Baba’ya
donmem gereklidir. Sana 1zdiraplarint
(hastaliginy) iyilestirmek, sana ve seninle
olanlara ebedi yasam ve bariy bahgetmetk,
ayrica senin gehrine diinyanin sonuna
kadar diismanlar tarafindan boyun
egdirilmemeyi saglamak iizere
havvarilerimden birisini, Thomas da
denilen Adday’r génderecegim. Amin,
efendimiz Christo’nun mektubu”..

Sanliurfa’nin  Hz.isa tarafindan
kutsanmis olmasi, Hiristiyanlig1 diinyada
ilk kabul eden kralligin Sanliurfa kralligi
olmasi bu ilin “kutsanan gehir (the
blessed city)” adiyla taninmasina neden
olmustur. "

“Hagion Mandilion” ad1 verilen kutsal
mendil iizerindeki portre daha sonra Bizans
ressamlarina ve Hiristiyan sanatgilarina konu
olmus, binlerce ikona iizerine islenmistir. M. S.
944 yilinda Bizans imparatorunun dogudaki
kuvvetlerinin komutan:1 Ioannes Kurkuas
Sanliurfa iizerine yiirilyerek bu mendili almay1
basarmig ve onu bilylik bir t6renle istanbul’a
gotiirmdstr. o :

Hiristiyanligi ilk yillarinda kabul
eden Edessa’da (§anhurfa) diinyanin itk
ve en gorkemli kiliseleri inga edilmistir.
Bizans déneminde Hz.ibrahim’in dogdugu
magara yakinina insa edilen ve Istanbul’daki
Ayasofya Kilisesi'nin adini tagtyan kilise i¢in
zamaninda yazilan methiyede sunlar yazilidir:
“bu bina ol¢ii ve denge bakinundan bir diinya
misalidir. Deryalar diinyanin etrafini
cevirdigi gibi binanin etrafint da sular
cevirmektedir. Kubbesi siitunsuz gék gibi
yiikselmekte ve iginde altin mozaikler yildizlar
gibi parlamaktadir” (Resim 35).

VIL yiizy1l islam tarihgisi El-Mukaddesi
Kudiis’te El-Aksa Camisi yapilincaya kadar
bu kilisenin mozaikli kubbesi diinyanin
¢ harikasindan biri oldugunu séylemektedir.
El-Mukaddesi ayrica, Islamda israf ve
likksiin haram olmasina regmen $am Emeviye
ve Harran Ulu Camilerinin hig bir masraftan
kagmilmayarak  ihtisamli  yapilmasinin



Harran despite the fact that extravagance and
luxury is strictly forbidden by Islam to the
consideration that “the mosques of Islam not
to stay behind the churches in Edessa in
magnificence”. From this expression, it is
understood that the churches in Edessa were
really magnificient at that time.

In the fifth'century Edessa was a
Christian city. The monasteries and the students
of the academies of this town were famous for
their knowledge in theology and their piety. In
the monasteries and caves on the mountains
outside the city, thousands of monks were
residing. Kasr-iil Benat, Sene Magara,
Catalat on Tektek Mountains, Deyr Yakup
located on the hills in the south of the city center,
Cardak monasteries in the south-west and the
churches converted from ancient rock mine
caves are centers of monks that have reached
our day. These monks abstaining from meat,
bread and wine would live on herbs, resided in
the mountains and prayed all day singing hymns.
(Picture 36,37)

Crowded pilgrim groups from all over
the Christian world would visit holy Edessa and
the sacred tombs of Apostle Thomas (Adday)
and Abgar, martyres Shmona, Saint Ephraim,
Saint Thomas, Saint Cosmas and Saint
Damian located here. : ‘

Saint Jacob of Surug, one of the

commonly known saints of the christian world
and who showed miracles at the age of three,
was born in Surug in 45 kilometres distance to
Sanlurfa in 451 AD, he studied literature, music
and history in the famous university of Sanlurfa.

-Saint Jacob well known with the
nicknames ‘“Burd’ona” and “Zanzalos” who
congregated the monophysites referred to as
Jacobens later on was born in Tella (Viransehir

today) 90 kilometres to the east of Edessa and’

died in Egypt in 578. His corpse was brought
to Virangehir in 622 and buried in the Fisilta
Monastery built by him before.

Philosopher and musician Bar Daisan
of Sanlwrfa had performed music, during the
religious rite in the churches of Sanlrfa for
the first time in the world. The church music
had spread from $anliurfa to all the Christian
communities.
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nedenini  “Islamin camileri Edessa
kiliselerinin ihtisamindan geri kalmasin”
diisiincesine baglamaktadir. Buradan da
Edessa’daki kiliselerin ¢ok ihtisamli oldugu
anlagihmaktadir.

Besinci yiizyilda Edessa bir Hiristiyan
sehri idi. Bu sehrin manastirlart ve
akademilerindeki 6grenciler ilahiyat bilgileri ve
dindarliklar ile @inli idi. Sehrin disindaki
daglardaki manastirlarda ve magaralarda
binlerce kesis yastyordu. Tektek Daglar1’daki
Kasr-itll Benat, Sene Magara, Catalat, sehir
merkezinin gilineyindeki tepelerde yer alan
Deyr Yakub, giiney batisindaki Cardak
Manastirlar1 ve antik tas ocagi magaralardan
déniistiirtilen kiliseler giiniimiize ulasmis kesis
merkezleridir. Et, ekmek yemeyen, sarap
igmeyen bu kesisler ot ile beslenirler, daglarda
otururlar ve Allah’a dua edip ilahiler sdylerlerdi
(Resim 36,37).

Tim Hiristiyanlik dinyasindan
kalabalik haci topluluklar: kutsal Edessa’y:
ve burada bulunan havvari Thomas’in
(Adday) ve Abgar’in, martirlerden Shmona,
Aziz Ephraim, Aziz Thomas, Aziz Cosmas
ve Aziz Damian’mn kutsal mezarlarini ziyaret
ederlerdi. '

Hiristiyan diinyasimn {inlii azizlerinden
olan ve heniiz ii¢ yasinda iken kerametler
gosteren Suruglu Aziz Yakub, Sanliurfa’ya 45
km. mesafedeki Surugta 451 yilinda dogmus,
Sanliurfa’nin {inlii iniversitesinde edebiyat,
musiki ve tarih okumusgtur.

Sonralar1 kendi adiyla “Yakubilik”
olarak anitlan Monofizitler’i toparlayan,
Burd’ona veya Zanzalos lakablariyla
iinlit Aziz Yakub 500 yillarinda Edessa’nin
90 km. dogusundaki Telia’da (buginkii
Virangehir). dogmus, 578°de Misir’da
Olmistiir. Cesedi 622 Viransehir’e getirilerek

kendisi tarafindan daha O6nce insa
edilmis olan Fisilta Manastiri’na
gomiilmistiir.

Sanlurfali filozof ve miizisyen
Bar Daisan dini ayin ile miizi§i diinyada
ilk kez $anlurfa kiliselerinde icra etmis ve
kilise miizigi gelenegi Sanliurfa’dan
biitlin Hiristiyan alemine yayilmigtir.




3Sicture 35. A Picce of Mosaic with thc Portrait of Jesus Christ estimated to be pertaining to one of the churches of Urfa. (Urfa Museum)
Resim 35. Urfa Kiliselerinden Birine Ait oldugu Tahmin Edilen Hz. isa Mozaigi.(Urfa Mizesi)

Picture 36. The Sene Cave. Picture 37. Catalat.
Resim 36. Sene Magara Resim 37. Catalat.
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'THE CHRISTIAN CONSTRUCTIONS IN

SANLIURFA

In Sanliurfa which was the first place to
accept Christianity as the official religion, the
world’s most magnificient churches had been
built, however only the remnants of a few
pertaining to the fifth century could reach our
day.

DEYR YAKUB
(JACOB’S MONASTERY)

Deyr Yakub, in 4 kilometres distance
to the tomb of prophet Job in the city center is
colloquially referred to as “Nemrud’s Throne”
or “the demon’s mill”. At the top of a mountain
here, the remnants of memorials built by
Sharedu, the son of the king of Edessa Abgar
Ma’nu for the family members in the 1% century
BC during the idolater period. (Picture 38) The
east side of the ground floor of the two storey,
square shaped construction that lies on the east-
west direction is a three-storey memorial tomb.

(Picture 39)

The room of the tomb where the kings
of Edessa are suprSed to lie in and the main
entrance to which is from the ground floor is
comprised of three arched arkosoliums in the
north, south and the east. The upperpart of the
arcosoliums are covered with huge lento stones.
On the east side of this part’s entrance door on
the ground floor, a bird figure facing right is
carved from the profile by the grafittitechnique.
This bird figyre symbolizing the soul’s slipping
away like a bird is also carved on many tombs
in Islamic periods. The ground floor of the main
part of the monastery apart from the memorial
is joined to the memorial room with three
arkosoliums and also to the memorial of,
Amashamash, wife of Sharedu son of Ma’nu,
in the north by marbled corridors. (Picture 40)
The entrance to the ground floor is from the
devastated portal in the north. An extending
embrossed male figure is carved on a block of
stone that presumably had fallen from the portal.
Beside this figure with head over pillow, there
are two other much smaller figures carved from
the fagade comprising of 2 woman sitting on a
chair and a man.

SANLIURFA’DAKI HIRISTIYANLIK
YAPILARI

Hiristiyanhigin devlet dini olarak
diinyada ilk kabul gordiigii yer olan
Sanlrfa’da diinyanin en gorkemli kiliseleri
insa edilmis, ancak bunlardan V. yiizyila ait
olanlarin bir kisminn kalintilar1 gliniimiize
ulagabilmistir.

DEYR YAKUB
(YAKUB MANASTIRI)

il merkezindeki Eyyub Peygamber
makaminin 4 km. batisinda bulunan Deyr
Yakub, Halk arasinda “Nemrud’un Tahtr” ya
da “Cin Degirmeni” olarak anilmaktadir.
Buradaki yiiksek bir dagin tepesinde M.O. 1.
yiizyilda (putperest donem) Edessa Krali

. Abgar Ma’nu’nun oglu Saredu’nun aile

_40 -

fertleri i¢in inga edilmis anmit mezar kalintilan
yer almaktadir (Resim 38). Bazi kaynaklarda
manastir olarak adlandirilan, dogu bati
istikametinde dikdoértgen planl iki kath biiyiik
yapi kalintisinin zemin katinin dogu kesimi tig
katli anit mezardir (Resim 39). Edessa
Krallarnnin yattig: tahmin edilen ve esas girigi
zemin kattan olan mezar odas: kuzey, giiney
ve doguda kemerli birer arkosoliumdan
olusmaktadir. Arkosoliumlarin {izerleri
biiyiik lento taslarla grtiiliidir. Bu bolimiin
zemin kattaki giris kapisinin sol tarafinda
¢izikleme tekniginde {grafitto) saga bakar
vaziyette profilden bir kus figiirii islenmistir.
Ruhun bir kug gibi ugup gitmesini sembolize
eden bu figiir Islami dénemlerde de bir ¢ok
mezara islenmigtir. Biiyiik yapinm anit mezar
disinda kalan esas kisiminin zemin kati
kemerli koridorlarla ii¢ arkosoliumlu mezar
odasina ve ayrica kuzeydeki Ma’nu oglu
Saredu’nun karist Amassamas ’ nin anit
mezarina baglanmaktadir (Resim 40). Zemin
kata giris, kuzeydeki yikik kapidan
olmaktadir. Bu kapidan diistiigii anlasilan
blok bir tag lizerine, uzanmis vaziyette bir
erkek figiirii kabartmas: iglenmigtir. Bagin
yastiga koymus bu figiiriin yaninda daha kiigiik
boyutta cepheden, bir sandalyede oturur
vaziyette biri kadin, digeri erkek iki figiir
bulunmaktadir.



cturc 38.The Deyr Yakup Memorial Tomb and Construetions of Monastery.
esim 38. Deyr Yakub Anit Mezar ve Manastir Yapilari.

ieture 39,The Arehes of the Ground Floor of thc Memorial Tomb.
esim 39. Anit Mezar Zemin Kat Kemerleri.
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The first line of the two lined inscription found
under the window by the eastem facade of the
square shaped three-storey memorial in the
north ofthe grand monastery is written in Greek
while the second line is in Syriac. In both lines,
“Amashamash, wife of Sharedu son of
Ma’nu” is vvritten. Considering that the Arryo
dynasty had reigned in the 1d century BC, it is
understood that the memorials belonged to the
pre-Christian paganist (idolater) period and that
the upper part of the ground floor joining the
memorial rooms ofthe great building were used
as an idolater shrine. Yet it is predicted that this
shrine was used as a monastery in the time of
Saint Jacob of Surug (451-521 AD) who was
renowned for his miracles and prophecies and
who had been promoted to the bishopric of
Surug. This may be the reason why the place is
referred to as Deyr Yakub (Jacob’s Monastery).
The monk rooms carved into the rocks on the
eastside of the monastery support this
hypothesis. (Picture 41)

The cross badge carved on the stone
lock of the northem arcosolium arch on the
ground floor ofthe great memorial demonstrate
that the place was also used as a graveyard
for the royal family back in the days of
Christianity.

The natives also believe that Prophet
Jacob had stayed here and the name Deyr Yakub
was given because of that.

Picture 40. The Memorial Tomb of Amashamash.
Resim 40. “Afnassamdf- Anit Mezari.

Biyik yapinin kuzeyindeki dikdértgen
planh ¢ kath anit mezarin dogu cephesindeki
pencerenin altinda yer alan iki satir kitabenin
Ust satir Grekge, alt satiri Siryanicedir. Her iki
kitabede “Ma’nu oglu Saredu’nun karisi
Amassamas™ yazihdir. Arryo hanedaninin
M.O.1. yiizyilda yasadigi dikkate alinacak olursa
mezarlarin Hiristiyanlik dncesi paganist
(putperest) doneme ait oldugu ve blylk yapinin
mezar odalarina baglanan zemin kati tzerinin
putperest tapmagi olarak kullanildigi
anlasiimaktadir. Ancak bu tapmagin M.S.V.
ylzyilda kerametleri ve kehanetleri ile Ginlii olan
ve Suru¢ Episkoposluguna kadar yukselmis
bulunan Suruclu Aziz Yakub zamaninda
(M.S.451-521) manastir olarak kullanildidi ve
bundan 6turtiDeyr Yakub (Yakub’un Manastiri)
olarak anildigi tahmin edihnektedir. Manastirin
dogusunda kayaya oyulmus kesis odalari bu
tahmini giclendinnektedir (Resim 41).

Blyuk mezarin zemin kattaki giiney
arcosolium kemerinin kilit tagina islenmis olan
ha¢ rozetinden burasinin Hiristiyanhik
déneminde de kraliyet ailesi tarafindan mezar
olarak kullanildigini kanitlamaktadir.

Ayrica halk arasinda Yakub
Peygamber’in burada kaldigina ve
Deyr Yakub adinin bundan dolayi
verildigine inaniimaktadir.

Picture 41. The Monk caves in

Resim 41. Deyr Yakup'ta



TELLA (VIRANSEHIR) MARTYRION

The remnants of the octogonal formed
construction which is one of the largest exam-
ples of Christian architectural style during the
Byzantine period in Sanliurfa show that the 34.5
X 32 m. diametered dome of the martyrion was
fixed above the eight columns built from basalt
stones. Only one of the columns of the dome
could reach our day whereas ali of the eight
columns were stili standing at the beginning of
this century. (Picture 42)

Situated in the midst of a big necropo-
lis, it is predicted that the edifice had been built
as amartyrion in the name of an important saint
between the 4™ and 5™ centuries. Yet one must
also consider the possibilty that such a mag-
nificient martyrion may be the Fisilta Monas-
tery where M ar Yakub was buried. Yakub who
had managed to bring together the scattered
monophysite Syriac community and who had
been honoured with the title of “Tibeloyo™ (the
universal metropolitan) died in Egypt in 578
and his corpse was brought to Viransehir in 622,

The numerous mosaic pieces found
among the ruins show that the martyrion was
omamented richly with mosaics.

Picture 42. Remainings fromViranschir Martyrion.
Resim 42. Viransehir Martyrionu Kalintilari.

TELLA (VIRANSEHIR) MARTYRIONU

Bizans donemi Hiristiyanhik yapilarinin
Sanliurfa bélgesindeki en blyk 6rneklerinden
olan oktogonal (sekizgen) planli bu yapinin 34.5
X 32 m. ¢apindaki kubbesinin bazalt tasindan
Orilmus sekiz paye uzerine oturdugu mevcut
kalintilardan anlasiimaktadir (Resim 42).
Yulzyilimizin baslarinda sekiz payesinin tama-
mi ayakta olan bu yapinin glinim{ize sadece bir
payesi gelebilmistir.

Buyik bir nekropolin ortasina insa ed-
ildigi anlasilan bu yapinin énemli bir aziz igin
Martyrion olarak IV.-V. yiizyillar arasinda insa
edilmis olabilecegi tahmin edilmektedir. Ancak
boylesine gdrkemli bir martyrion’un
Viransehir’de dogan, sonralari kendi adiyla
“Yakubilik olarak anilan “Monofizit” Sirya-
ni cemaatini daginik bir halden kurtarip topar-
layan ve “Tibeloyo” {Evrensel Metropolit) {n-
vanma kadar yikselen, 578°de Misir’da élen,
cesedi 622’de Viransehir’e getirilen Mar
Yakub’un gémuildigi Fisilta Manastiri olma
ihtimalini de diisinmek gerekmektedir.

Kalintilar arasinda bulunan ¢ok sayidaki
mozaik tanesinden yapinin zengin mozaik
suslemeli oldugu anlasiimaktadir.



saint stephen church

This churchhad been converted froman old
synagogue byBishop Rabulawho died around435-
436 AD. The constructionwhichwas called as “the
scariet church” withregard to the abundance ofthe
red coloured marble columns had been replaced by
the Grand Mosque around 1170-1175 during the
Zangids period and the belfiy of the church was
utilized as a minaret (Picture 43)

The courtyard walls of Saint Stephen
Church, the courtyard doors opening to Yildiz
Square and Karanlik Kapi Street, some columns
and column heads in the courtyard of the
mosque have managed to reach our day.

CARDAK MONASTERY

This monastery whose ruins are located
on the mountains approximately 1 kilometer
nortwest to Deyr Yakub is supposed to have
been built during the 5th century for the
retreating monks (Picture 44). There are several
cisterns around the monastery that supplied
water for the monks and also many rock graves.

AZiZ STEPHAN KIiLIiSESI

Bu kilise, M.S.435-436’da ©dlen
Piskopos Rabula tarafindan eski bir
Sinagog’dan donustiralmistur.Kirmizi renkteki
mermer sttunlarinin ¢oklugu nedeniyle “Kizil
Kilise” olarak adlandirilan bu yapinin yerine
1170-1175 Zengiler déneminde bugtinki Ulu
Cami insa edilmis, kilisenin ¢an kulesi minare
olarak degerlendirilmistir (Resim 43).

Aziz Stephan Kilisesi’nin avlu duvarlari,
Yildiz Meydani ve Karanlik Kapi Sokagi’na
actlan avlu kapilari, cami avlusundaki bazi siitun
ve situn bashklari ginimuze kadar ulasmistir.

CARDAK MANASTIRI

Deyr Yakub’un kus ugusu 1km. kuzey
batisindaki daglar tizerinde kalintilari yer alan
bu manastirin V. yizyilda inzivaya cekilen
kesisler i¢in yaptirildigi tahmin edilmektedir
(Resim 44). Manastirin cevresinde Kesislerin
su ihtiyacini karsilayan cok sayida sarni¢ ve
kaya mezari yer almaktadir.

Picture 43. The Belfry of Saint Stephen Church (the Grand Mosquc).
Resim 43. Aziz Stephan Kilisesi 'nin Can Kulesi (Ulu Cami).
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NORHUT CHURCH

An important part ofthe basilica fonned
church dated back to the 5™ century Byzantine
period in the Norhut Village of Halfeti District
has managed to reach our day. (Picture 45)

Apart from these constructions built in
Christian architectural style of the Byzantine
period, there are 4 churches in Sanliurfa city
center left from the second half of the 18"
century: Apostles Church (Firfirli Church),
Saint Paul-Saint Peter Church, Saint George
Church and the Firfirli Church. (Picture 46-51)
Apostles Church had been converted into Firfirli
Mosque while Saint George Church became
Circis Peygamber Mosque and the Great
Church became Selahaddin Eyyubi Mosque.
Although without a congregation, the Saint
Paul- Saint Peter Church nearing destruction
was restored and regenerated as atribute to the
world culture by the Govemorship of Sanliurfa
between 1998 and 1999.

NORHUT KIiLiSESI

Halfeti ilgesi Norhut Kéyiinde yer alan
ve V.ylizyll Bizans dénemine tarihlenen ¢ nefli
bazilikal planh bu kilisenin énemli bir kismi
ginimiize kadar ulasmistir (Resim 45).

Hiristiyan dinyasinin Bizans dénemine
ait bu 6nemli yapilari disinda Sanhurfa il
merkezinde XVIII. yuzyil ikinci yarisindan
kalmaFirfirh Kilise, Aziz Paulos-Aziz Petrus
Kilisesi, Aziz George Kilisesi ve Blyik Kilise
olmak dzere 4 Kilise bulunmaktadir (Resim
46,47,48,49,50,51,). Bunlardan Firfirh Kilise
Firfirh Camii’ne, Aziz George Kilisesi Circis
Peygamber Camii’ne , Blylk Kilise ise
Selahaddin Eyyubi Camii’ne donusturtlmustur.
Yikilmaya yiiz tutmus Aziz Paulus-Aziz Petrus
Kilisesi cemaati olmamasinaragmen 1998-1999
yillarinda Sanlhurfa Valiligince restore edilerek
dunya kultirtne kazandirilmistir.

’icturc 44. The Remnants of Cardak Monastery.
lesim 44. Cardak Manastiri Kalintilari.

Picturc 45. Norhut Church.
Resim 45. Norhut Kilisesi.
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Picture 47. The Interior of Firfirli Mosque.
Resim 47. Firfirli Cami igten Gérinim.
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turc 48. Saint Paul- Saint Peter Church. (Reji)
im 48. Aziz Paulos - Aziz Petrus Kilisesi (Reji)

‘ture 49. Saint George Church (Prophet Circis Mosque)
sim 49. Aziz George Kilisesi (Circis Peygamber Camii)
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Picture 50. The Grand Church (Selahaddin Eyyubi Mosque) Western Fagade.
Resim 50. Buylk Kilise (Selahaddin Eyyibi Camii) Bati Cephesi

Picture 51. The Interior of the Grand Church (Selahaddin Eyyubi Mosque).
Resim 51. Buylk Kilise icten Gonunim.
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SANLIURFA DURING THE
ISLAMIC PERIOD

Sanliurfa having accepted Christianity
inits earliest years, converted to islam during
ts first years in the same way. islam was
introduced to Sanliurfa in 639 AD by Caliph
Omar. After imadaddin Zangi had captured
:he city from the Crusaders in 1145, Sanhurfa
jubmitted to the rule of islam completely and
rad been enriched by exquisite architectural
Ivorks eversince (Picture 52-68).

iISLAMIi DONEMDE
SANLIURFA

Hiristiyanhigi ilk yillarinda kabul
eden Sanhurfa, Mdislimanhg:r da ilk
yillarinda kabul etmistir. M.S. 639 yilinda
Hz.Omer zamaninda islamiyetle tanisan
Sanhurfa 1145 yilinda imadeddin Zengi’nin
sehri Haclilardan almasi ile tamamen
islam hakimiyetine girmis ve o tarihten bu
yana zengin mimari eserlerle donatiimistir
(Resim 52-68).

3icture 52. The Park of the Dervish Convent and Urfa from Cift Kubbe (the Double Dome).

lesim 52. Cift Kibbeden Dergah Parki ve Urfa

icture 53. A view from the city concentrated with Islamic architecture and works.

esim 53. islami Eserlerin Yogim Oldugu Tarihi Kentten Bir Gérinim









MAUSOLEUM OF iMAM BAKIR

Ebu Cafer imam Muhammed Bakir,
fifth ofthe twelve imams (successors ofProphet
Mohammed) had fought for the conquest of
Sanlurfa and Harran in Caliph Omar’s period
(638 AD) and a mausoleum was built inimam
Bakir Viilage, 3 kilometers to the west of
Harran for his finger martyred in war.

CABIR EL-ENSAR MOSQUE AND
MAUSOLEUM

Cabir bin Abdullah who had fought many
wars with Prophet Mohammed and fought for the
conquest ofDamascus after his death, j oined Caliph
Oinar during the conquest of Sanliurfa and Harran.
A mausoleum and mosque were builtat the location
where he lostan organduring the fight, 20 kilometres
to the north of Harran. (Picture 69)

HARRAN GRAND MOSQUE

When the commander of muslini annies
iyaz bin Ganem had conquered Harran in 639
during Caliph Omar period he convertedthe temple
ofSin, the god ofmoon for idolaters, into a niosque
and gavethemanewplace tobuild theirowntemples.

Marvvan Il. who had niade Harran the
Capital of the Umayyad State between 744-750,
replaced the mosque built by Iyaz bin Ganem by
the greater and magnificient Harran Grand Mosque.
(Picture 70,71)

Harran Grand Mosque which had been
restored and sipplemented during the Ayyubidperiod
isrecognized asthe first, largestand mostrichly stone-
omamented mosque in Anatolia. (Picture 72)

iIMAM BAKIR TURBESI

Oniki imam’dan besincisi olan
Ebu Cafer imam Muhammed Bakir
Hz. Omer zamaninda Sanliurfa ve Harran'in
fethine katilmis (M.639) ve sehit diisen parmagi
icin Harran’in 3 km. dogusundaki imam
Bakir KoyiFnde bir tirbe yapilmistir.

CABIR EL-ENSAR CAMIi VE
TURBESI

Hazreti Peygamber ile bir ¢ok savasa
katilan, Hz. Peygamberin vefatindan sonra
Sam’in fethinde bulunan Cabir bin Abdullah
Hz.Omer zamaninda Harran ve Sanhurfa’nin
fethine katilmis ve Harran’in 20 km.
kuzeyinde sehit disen bir uzvunun
goémildiugi yere bir tirbe (meshed) ve cami
yapimistir (Resim 69).

HARRAN ULU CAMISI

Hz.Omer zamaninda islam ordular
komutam iyaz bin Ganem 639 yilinda Harran’i
alinca putperestlerin ay tanrisi Sin mabedini
camiye cevirmis, onlara kendi mabedlerini
yapmalari icin bagka bir yer vermistir.

744-750 yillari arasinda Harran’1 Emevi
Devleti’nin baskenti yapan I1. Mervan, iyaz
bin Ganem’in yaptirdigi bu caminin yerine
daha blytk ve gérkemli Harran Ulu Camii’ni
insa ettirmistir (Resim 70,71).

Eyyubiler ddneminde onarim gegiren ve
ilaveler yapilan Harran Ulu Camii, Anadolu’nun
ilk camii, en bluyUk camii ve en zengin tas
suslemeli camii olma 06zelliklerine sahiptir
(Resim 72).



tire 70. The Eastem Wall of the Harran Grand Mosque and the Minaret.
. 70. Harran Ulu Camii Dogu Duvari ve Minare.



HAYAT EL-HARRANI MOSQUE AND
MAUSOLEUM

Sheikh Yahya Hayat El Harrani is a
prominent Muslim scholar who had lived in
Harran inthe 12"”century and died in 1185. His
mausoleum and mosque bearing his name are
situated in the graveyard outside the eastem
citywalls ofHarran (Picture 73). He is accepted
as one of the four eminent Mislim scholars
whose deeds continue to contribute to humanity
even after death, according to the Miislim belief.
Therefore his mausoleum has attracted a great
number of visitors since the day it was built.

THE OLD OMERIYE MOSQUE

The mosque in the Kazanci Bazaar site
in Sanliurfa city genter, is said to have been built
during Caliph Omar period. Yet the architectural
marks and present inscriptions show that the
mosque has gone through serious changes since
1301 (Picture 74).

HAYAT EL-HARRANI CAMIi VE
TURBESI

Seyh Yahya Hayat El-Harrani XII.
ylizyilda Harran’da yasamis ve 1185 tarihinde
Harran’da vefat etmis biiyiik bir islam alimidir.
Tirbesi ve kendi adini tastyan camisi Harran’in
dogu surlari disarisindaki mezarlik icersindedir
(Resim 73).

islam inancina gére 6ldiikten sonra
tasarrufu devam eden dért biyik islam
aliminden biri olarak kabul edilen Seyh Yahya
Hayat El-Harrani 'nin tirbesi yapildigi tarihten
bu yana cok sayida ziyaretci cekmektedir.

ESKi OMERIYE CAMiIl

Sanliurfa il merkezi, Kazanci Pazari
mevkiindeki bu caminin Hz. Omer zamaninda
yaptirildigi sdylenilmektedir (Resim 74). Ancak
mimari izlerden ve mevcut kitabelerden 1301
tarihinden itibaren caminin 6nemli degisiklikler
gecirdigi anlasiimaktadir.

Picture 73.The Mausoleum of Hayat El-Harrani.
Resim 73. Hayat El-Harrani Tirbesi

Picture 74. The Nichc and the Pulpit of Omcriyc v
Resim 74. Omeriye Camii Mihrap ve Mimberi.
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SANLIURFA GRAND MOSQUE

It had been built during the Zangids
period (1170-1175) in place of Saint Stephen
Church pertairiing to the Byzantine period. The
belfry of the church was utilized as the minaret
of the mosque. (Picture 75)

Sanliurfa Grand Mosque with its three
landings parallel to the niche and dome ffonting
the niche has an important place in Anatolian
mosque architecture being the first mosque to
comprise a last congregation section. (Picture 76)

Picture 76. -The Grand
Mosque, General View.
Resim 76. Ulu Cami
Genel Gorinim.

SANLIURFA ULU CAMiIli

Bizans dénemine ait Aziz Stephan
Kilisesi’nin yerine Zengiler déneminde
(1170-1175) insa edilmistir. Kilisenin can
kulesi minare olarak degerlendirilmistir
(Resim 75).

Mihraba paralel ¢ sahmli ve mihrap
On0 kubbeli Sanliurfa Ulu Camii, Anadolu
cami mimarisinde son cemaat yerinin ilk defa
ortaya cikti§1 cami olmasi bakimindan 6nem
tasimaktadir (Resim 76).

Picture 75. The
Grand Mosque and
its Minaret.

Resim 75. Ulu
Cami ve Minaresi.



SHEIKH MAS’UD CONVENT AND
MAUSOLEUM

Sheikh Mas’ud, one of the students of
Hodja Ahmet Yesevi is a heroic dervish who
played an active role in the adaptation of
Anatolia into islam and Turkish influence.
Between 1144-1182 and 1182-1236, when
Zangids and Ayyubis reigned dver Sanhurfa
respectively, he came to Sanliurfa with his
students from Nisabur near West Tirkistan
and built this convent upon the mountainous
area in the north ofthe city. (Picture 77)

In each ofthe exedras ofthe four-exedra
dervish lodge built in Seljuk architectural
style as an academy (medresse), Sciences
conceming one of the four sects of islam were
studied. It is written in the Arabic inscription
carved on the cistem located 100 kilometres to
the west ofthe convent that the cistern had been
built by Mas’ud, the son ofSaid from Nisabur
in 1183.

It is said about the five tombs on the
basement of the convent that one belongs to
Sheikh Mas’ud, one to her sister and the other
three belong to Sheikh Mas’ud’s students.

Picture 77. The Convent of Sheikh Mas’ud.
Resim 77. Seyh Mes ud Zaviyesi.

Picture 78. The Interior of Rizvaniye Mosque.

Resim 78. Rizvaniye Camii i¢ Gérinim.

-56-

SEYH MES’UD ZAVIYESI VE

TURBESI
Hoca Ahmet Yesevi’nin
o0grencilerinden olan Seyh Mes’ud,

Anadolu’nun Tirklesmesi ve islamlasmasinda
gorev almis bir  Alperen’dir. Tark
devletlerinden Zengiler ve Eyyubiler’in
Sanliurfa’ya hakim olduklari 1144-1182/ 1182-
1239 tarihlerinde Bati  Tirkistan
yakinlarindaki Nisabur sehrinden 6grencileri
ile birlikte Sanliurfa’ya gelerek sehrin
guneyindeki daghk alanda bu zaviyeyi (tekke)
kurmustur (Resim 77).

Dort eyvanli Selguklu medreseleri
planinda insa edilen zaviyenin her bir
eyvaninda dort islam mezhebinden biri ile ilgili
ilimler tahsil ediliyordu. Zaviyenin 100 m.
batisindaki sarni¢ zerinde bulunan Arapca
kitabede sarnicin 1183 tarihinde Nisaburlu
Said oglu Mes’ud tarafindan yaptirildigi
yazihdir.

Zaviyenin bodrum katindaki bes
mezardan birinin Seyh Mesud’a, birinin O’nun
kiz kardesine, diger t¢liniin Seyh Mes’ud’un
ogrencilerine ait oldugu sdylenilmektedir.



RIZVANIYE MOSQUE AND
MEDRESSE

It is written in some sources that in
jlace of this elegant mosque which is situated
mthe north side ofthe Lake Halil-ir Rahman,
>aint Thomas Church once stood during the
3yzantine period. Lake Halil-ir Rahman is
lelieved to have formed at the point where
‘rophet Abraham fell down on when he was
hrown into fire.

Rizvaniye Mosque had been built by
tizvan Ahmet Pasha, the Ottoman Mayor of
ifakka, in 1716 together with the medresse
iurrounding the courtyard. (Picture 78,79)

The wooden omamented door and the
nuazzin’s place left from the construction days
ire fine examples of Ottoman wood-carving.
Furthermore the courtyard and the interior doors
afthe mosque made oftwo coloured stones and
he raised snake figures wrapped around each
other on the two sides ofthe door are significant
Is examples of stone-carving.

Picturc 79. Halil-ur Rahman Lake and Rizvaniye Mosquc.

Resim 79. Halil-ur Rahman G&lu ve Rizvaniye Camii.

RIZVANIYE CAMIi VE
MEDRESESI

ibrahim Peygamber’in atese atildiginda
dustigu yerde olusan Halil-ir Rahman
Golu’nin kuzey kenarinda yer alan bu zarif
caminin yerinde Bizans déneminde Aziz
Thomas Kilisesi’nin bulundugu bazi
kaynaklarda kayithdir.

Rizvaniye Camii 1716 tarihinde
Osmanlilarm Rakka Valisi Rizvan Ahmet
Pasa tarafindan avlusunu cevreleyen
medresesi ile birlikte insa edilmistir
(Resim 78,79).

Caminin insa tarihinden kalma
ahsap suslemeli kapisi ile mdiezzin
mahfili Osmanli agac isciliginin glzel
orneklerindendir. Ayrica, caminin iki renkli
taslardan yapilmis avlu kapisi ve harim
kapisi, bu kapinin yanlarinda yer alan
birbirine zincirleme dolanmis yilan
kabartmalari tas is¢iligi bakimindan énem
arzetmektedir.



Picture 80. The Front Section or the Niche in Halil-ur Rahman Mosqlie.

Resim 80. Halil-ur Rahman Camii Mihrap (ilmiBélimu.

HALIL-UR RAHMAN MOSQUE

The mosque situated on the southwestem
side ofthe Lake Halil-tr Rahman had been built
in 1211 by the Ayyubis, one ofthe muslim Turkish
States. According to some sources, in the place
of the mosque, Mother Mary Church once
stood dating back to 504, during the Byzantine
period.

The string of pearls and akantus leaf
shaped borders extending on the horizontal bands
and the column heads omamented with akantus
leaves found on the upperpart of the square-
forined minaret of the mosque reflect the
Byzantine period omamenting style and bring into
mind the posibility that the minaret may have
previously been the belfry of the Mother Mary
Church pertaining to the Byzantine period. In the
Arabic inscription that might have been carved
later on, upon the northem and westem fagades
of the minaret, it is written that the mosque had
been built by the decree of Melik Esref
Muzafferiiddin Musa of the Ayyubis in 1211
(Picture 80,81)

The site adjacent to the west side of the
Halil-ir Rahman Mosque covered by a single
dome is visited as the point where Prophet
Abraham is supposed to have fallen down upon
and the natural spring here isbelieved to be healing.
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HALIL-UR RAHMAN CAMISi

Halil-ir Rahman G6li’nlin giney bati
kdsesinde yer alan bu cami 1211 yilinda Turk
Devletlerinden Eyyubiler tarafindan
yaptirilmistir. Bazi kaynaklarda bu caminin
yerinde Bizans dénemine ait 504 tarihli
MERYEM ANA KILISESi’nin mevcut
oldugu kayithidir.

Caminin kare gdévdeli minaresinin
yatay kusaklari tizerinde yer alan inci dizisi ve
akantus yapragi borddrleri ile Gst kismindaki
akantus yaprakli sttun basliklari Bizans
donemi susleme 6zelliklerini yansitmakta
ve bu minarenin esasinda Bizans ddénemine
ait Meryem Ana Kilisesi’nin Can Kulesi
olabilecegi ihtimalini akla getirmektedir.
Minarenin kuzey ve bati cephelerine
sonradan islendigi tahmin edilen Arapca
kitabelerde caminin 1211 tarihinde
Eyyubilerden Melik Esref Muzaffertddin
Musa’nin emri ile yaptirildigr yazihdir
(Resim 80,81).

Halil-ir Rahman Camii’nin batisina
bitisik tek kubbe ile ortali mekan
Hz. Ibrahim’in atese atildiginda dustugi
yer olarak ziyaret edilmekte ve buradaki
dogal su kaynaginin sifali olduguna
inaniimaktadir.



cture 81. Halil-ir Rahman Lake and Mosque.

sim 81. Halil-ir Rahman Goli ve Camii.



HASAN PADISAH MOSQUE

It had been built by Uzun Hasan, the
ruler of the Akkoyunlu State which reigned
Sanliurfa in the middle ofthe 15" century.

The mosque with its single balcony and
poligonal forrned minaret is built by the
alternate arrangement of the two-coloured
stones as the basic feature of the Akkoyunlu
architectural style. The minaret was restored by
Halil Bey in 1859 (Picture 82,83).

Picture 83. The
Interior of Hasan
Padisah Mosque.
Resim 83. Hasail
Padisah Camii ig
Gorinum.
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HASAN PADISAH CAMIi

XV. yuzyilin ortalarinda Sanliurfa’ya
hakim olan Akkoyunlu Devleti’nin hilkiimdari
Uzun Hasan tarafindan yaptirilmistir.

Caminin tek serefeli ve poligonal
govdeli minaresi Akkoyunlu Mimarisi’nin bir
ozelligi olarak iki renkli taslarin almasik
siralanmasi ile insa edilmistir. Minare 1859
tarihinde Halil Bey tarafindan tamir ettirilmistir
(Resim 82,83).

Picture 82. Hasan
Padisah Mosque
at the front,
Dergah Mosquc
and Sanlurfa
Castlc at the back.
Resim 82. Onde
Hasan Padisah
Camii, Geride
Dergah Camii ve
Sanhurfa Kalesi.



THE CITYWALLS AND THE CITADEL

The Harran Gate of the citywalls
surrounding the city, the towers ofthe Bey Gate
(Mahmutoglu Tower),and some wall and
tower remnants have managed to reach our day.
(Picture 84,85) The actual construction date of
the citywalls, mentioned in the written
documents of 6thcentury is not known.

Picture 85.Harran Gate of the
City Walls.

Resim 85. Sehir Surlarinin
Harran Kapisi.
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SEHIR SURLARI VE ICKALE

Kentin etrafinin cevreleyen surlarin
Harran Kapisi, Bey Kapisina ait burclar
(Mahmutoglu Kulesi) ile yer yer duvar ve burg
kalintilari gunimuze kadar ulasabilmistir
(Resim 84,85). M.S. VI. yuzyila ait yazih
kaynaklarda adi gecen surlarin ilk insa tarihi
bilinmemektedir.

Picture 84. Bey
Gate of the City
Walls.
Resim 84. Sehir
Surlarinin Bey
Kapisi.



The citadel is situated on the hill rising
in the south of Lakes Halil-ur Rahman and
Aynzeliha, in the south westem side of the city.
It is believed that Prophet Abraham was thrown
into fire from the top of that hill. (Picture 86)

The citadel is predicted to have been
built upon the old ruins ofthe Seleukos period
during the restoration of the citywalls in 814
AD (Abbasid period).

It is written in the Syriac inscription
carved on the fagade of one of the two
Corinthian monumental columns among the
castle: “I am Aftuha, the son of Bar Samas
(son of the sun)” I had this column and the
sculpture Over it erected in the name of my
wife, my lady and my benefactor, Queen
Salmeth, the daughter of King Manu”.
Considering that King Manu mentioned in the
inscription had reigned between 240-242 AD,
itmay be incurred that the columns were erected
here before the actual date of construction of
the cityvvalls and the castle in 814.A.D.
(Picture 87)

Picture 86.Thc Columns of Sanliurfa Castle.
Resim 86. Sanhurfa Kalesi Sutunlari.
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ickale, kentin giiney bati kesiminde,
Halil-ir Rahman ve Ayzeliha Géllerinin
gineyindeki tepe lzerindedir. Hz. ibrahim’in
Nemrut tarafindan bu tepeden atese atildigina
inanilmaktadir (Resim 86).

M.S. 814 yilinda (Abbasiler donemi)
sehir surlarinin yenilenmesi sirasinda
ic kale’nin de Seleukoslar dénemine ait eski
kalintilar Gzerine insa edildigi tahmin
edilmektedir.

Kale tzerindeki korint bashkli iki
anit situndan doguda olaninin kente bakan
cephesindeki Siryanice kitabede “Ben
komutan Bar Samas (glinesin oglu)’in
oglu Aftuha.Bu situnu ve uzerindeKki
heykeli Kral Manu’nun kizi esim ve
hanimefendim ve velinimetim kralige
Salmeth icinyaptirdim”, yazilidir. Kitabede adi
gecen IX. Manu’nun 240-242 yillarinda
saltanatta oldugu dikkate alinirsa, situnlarin
814 yilindaki surlar ve kalenin esas insa
tarihinden 6nce birer anit olarak buraya
dikildikleri anlasilir (Resim 87).



Picture 87. Sanliurfa Castle and Balikligdl.
Resim 87. Sanliurfa Kalesi ve Balikligél.

SANLIURFA MARKETS, INNS AND
HANDICRAFTS

Sanhurfa is acknowledged among the
distinguished cities of Anatolia with regards to
the richness of its historical architectural texture
and therefore referred to as “the Museum
City”.

Sanlirfa is one ofthe original cities with
its 8 covered bazaars which have managed to
preserve their autheticity. The traditional
handicrafts and professions seen in these
bazaars such as horse cloth making, felt-making,
weaving, fur trade, Saddlery, coppersmiths and
the goldsmiths are stili vigorously performed.

Sanhurfa’s inns, markets, and baths left
from the Ottoman period are mainly
concentrated in the Customs Inn and its
surroundings in short distance to Balikhgol.
(Picture 88)

This area is one of the leading regions
in Anatolia with regard to the number of covered
bazaars, inns and baths. The traditional
handicrafts of Sanliurfa are revived in the
bazaars of this area.

The 7 ofthe 10 Ottoman inns, 5 ofthe 8
Ottoman baths and ali of the 8 covered bazaars
in Sanliurfa are found here and are functioning
completely.

-63-

SANLIURFA CARSILARI,
HANLARI VE EL SANATLARI

Sanliurfa, tarihi mimari dokusunun
zenginligi ile Anadolu’nun 6nde gelen illeri
arasinda yer almakta ve bu 6zelliginden dolayi
“Mize Sehir” adiyla da taninmaktadir.

Sanliurfa, otantik degerini ginimize
kadar koruyabilmis 8 adet kapali carsisi
ile Anadolu’nun dnde gelen illerinden birisidir.
Bu carsilarda icra edilen kececilik,
culculuk, cilhacilik, saraclik, kirkculik,
kuyumculuk, bakircilik gibi geleneksel
el sanatlari halen canhilifini muhafaza
etmektedir.

Sanliurfa’nin Osmanlh déneminden
kalma hanlari, carsilari ve hamamlari
Baliklig61’e yakin bolgedeki G imrik Ham ve
cevresinde yogunlasmistir (Resim 88).

Bu bolge, kapali carsi, han ve hamam
sayIsi bakimindan Anadolu’nun 6nde gelen
yerleri arasindadir. Sanhurfa’nin geleneksel el
sanatlari  bu  boélgedeki .garsilarda
yasatiimaktadir.

Sanliurfa’daki 10 adet Osmanli haninin
7 adedi, 8 adet Osmanli hamaminin 5 adedi,
8 adet kapah carsinin tamami bu bdlgede yer
almakta ve bu yapilar fonksiyonlarini
gunimuizde de sirdirmektedir.



Picture 88.Hanonu Marketplacc.
Resim 88. Handnu Carsisi.

COVEREDBAZAARS
SIPAHI BAZAAR

The bazaar where goods like antique
carpets, kilims, furs and felts are sold is the only
bazaar in Anatolia to open with the traditional
Akhi “Market Prayer” every morning for
centuries.

When you enter the Sipahi Bazaar you
feel like travelling back hundreds of years in
time, and see the tradesmen sitting cross-legged
among the antique carpets and kilims, wrapped
in furs, entertaining their guests, offering the
customers a cup of tea or coffee, just like
hundreds of years earlier. (Picture 89)

The Bazaar which had been built by the
Ottoman Emperor Saloman the Magnificient
in 1562 together with the Customs Inn, was
restored in 1997 by the governorship of
Sanhurfa.
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KAPALI CARSILAR

SIPAHI PAZARI

Antikahali, kilim, kirk ve kece tiiriinden
esyalarin satildigi bu carsi, ylzyillardan beri
her sabah Ahilik gelenedi “Carsi Duasi”
ile acilan Anadolu’nun tek carsisi olma
ozelligine sahiptir.

Sipahi Pazari’na girdigimizde zamanin
ylzlerce yil geriye gittigini hisseder, antika
hali ve kilimler arasina bagdas kurmus,
kurklne sarilmig, misafir seven, misterisine
cay ve kahve ikram etmeden onu birakmayan
esnaf tipinin 2000 yilinda halen yasadigina
sahit olursunuz (Resim 89).

1562 tarihinde Osmanli Padisahi
Kanuni Sultan Sileyman zamaninda
Gumrik Hani ile birlikte insa edilen bu
carst 1997 vyilinda Sanhurfa Valiligi
tarafindan restore edilmistir.



Picture 89. Sipahi Bazaar.
Resim 89. Sipahi Pazari.

KAZZAZ BAZAAR (BEDESTEN-
THE CENTRAL BUILDING)

This bazaar had also been built during
le Saloman The Magnificient’s period
igether with the Sipahi Bazaar and the Customs
an as a kulliye, a collection of buildings.
Picture 90)

Up until recent times silk manufacturing
kazzazlik) was performed in this bazaar which
ras mentioned as “Bezzazistan” (a place
lling cloths) in the deed of trust of Ridvan
.hmet Pasa dated 1740.

The processing of silk into thread by
and was called the art of “kazzazlik” while the
raftsman was called “kazzaz”.
he major works of the art of the kazzaz were
ocket watch cord, pistol cord, jewellery cord,
air band, “pusu” tassel, gilted ribbon, prayer
eads rope and tassel and pearl rope.

The art carried on by 25-30 craftsmen
puntil 30-40 years ago is tried to keep revived
y 1or two masters in our day.

In this historical bazaar, carpets, kilims,
and-woven head-dresses like “yamsah” and
pusu”, and female cloths called “ehram” to
rap around the body are sold today.
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KAZZAZPAZARI
(BEDESTEN)

Bu carsi da Kanuni Sultan Sileyman
déneminde Gumrik Hani, Sipahi Pazari ile
birlikte bir kulliye halinde insa edilmistir
(Resim 90).

1740 tarihli Ridvan Ahmet Pasa
Vakfiyesinde “Bezzazistan” (Bez, kumas
satilan yer) olarak gecen bu carsida yakin
zamana kadar “Kazzazlik” sanati icra
edilmekte idi.

ipegin el ile bikulup iplik seklinde
islenmesine “Kazzazlik” sanati, bunu yapan
ustaya da “Kazzaz” denilmektedir.

Cep saati kaytani, tabanca kaytani,
besibiyerde kaytani, sa¢ bagi, pusu puskild,
sirma serit, igal, tespih plskull ve inci ipi
Kazzazlik sanatinin baslica Grunleridir.

30-40 yil 6ncesine kadar 25-30 usta ile
surdarilen bu sanat, giinimizde 1-2 usta ile
yasatiimaya calisiimaktadir.

Bu tarihi ¢arsida guniimuzde hal,
kilim, culhacilik sanati Grint el dokumasi
“yamsah” ve “pusu” turlinde bas ortuleri,
“ehram” denilen bayan boy dortileri
satilmaktadir.






kinaciand pamukcu bazaars

They are two small covered markets in
the north of Kazzaz Bazaar. In these markets
goldsmiths seli golden and silver jevvellery
which are products oftraditional handicrafts of
Sanlurfa. (Picture 91)

HUSEYNIYE bazaars

They are two covered bazaars between
Cadirci and Kazanci Bazaars parallelling each
other in the north-south direction. (Picture 92)
In one of these bazaars built by Hiiseyin Pasa,
the son of Hartavizade Hafiz Muhammed
Selim Efendi, in 1887, coppersmiths produce
touristic copper plates that are of traditional
styles. (Picture 93,94)

KINACI VE PAMUKCU PAZARLARI

Kazzaz Pazari’nm guneyinde iki kicuk
kapali carsidir. Bu carsilarda Sanliurfa'nin geleneksel
el sanatlarindan olan kuyumculuk sanati Griindi altin
ve glimis takilar satilmaktadir (Resmi 91).

HUSEYNIYE CARSILARI

Cadirci Pazari ile Kazanci Pazari
arasinda, kuzey-giney istikametinde birbirine
paralel uzanan iki kapali ¢arsidir (Resini 92).

1887 tarihinde, Hartavizade Hafiz
Muhammed Selim Efendi’nin oflu Hiseyin
Pasa tarafindan yaptirilan bu carsilardan birinde
Sanhurfa’nin geleneksel el sanatlarindan
bakircilik icra edilmekte, turistik bakir kaplar
yapilmaktadir (Resim 93,94).

*
Picture 94. Traditional Coppe¢W orks.
Resim 94- Geleneksel Bakir isleri*  /



iINNS

7 of 10 Ottoman inns in Sanliurfa are
located around Hasimiye quarter. They are: The
Customs Inn, Haci Kamil Inn, Mengek Inn,
Barutcu Inn, Kumlu Hayat Inn and Fesadi Inn.
(Picture 95

THE CUSTOMS INN

It is the most conspicuous of the inns of
Sanhurfa. This magnificient two-storey Inn with
a large courtyard where the waters of Balikligol
run down from the middle, had been built by
Behram Pasha during Saloman the
Magnificient’s period in 1562 (Picture 96).

Picturc 95.Barutcu Inn.
Resim 95. Barutcu Hani.

HANLAR

Sanlurfa’daki 10 adet Osmanli Haninin
7 adedi Hasimiye semti civarinda yer almaktadir.
Bu hanlar; Gumrik Ham, Haci Kamil Hani,
Mencek Hani, Barutcu Ham, Kumlu Hayat Hani
ve Fesadi Hanr’dir (Resim 95).

GUMRUK HANI

Sanlurfa hanlarinin en gérkemlisidir. iki
katli, genis avlulu ve avlusunun ortasindan
Balikligdl’tin suyu akan bu muhtesem han 1562
tarininde, Kanuni Sultan Sileyman
déneminde Behram Pasa tarafindan
yaptirilmistir (Resim 96).



Picture 96.The Customs Inn.
Resim 96. Gumriuk Hani.

TRADITIONAL SANLIURFA
DWELLINGS

An important part of the the rich
historical architectural texture of Sanliurfa is
revived by the houses, with each as a work of
art, and the historical streets formed by the
arrangement ofthese beautiful houses. Sanliurfa
houses with two sections like “haremlik” and
“selamhik”, winter and summer exedras, and
courtyards are also recognized by the visitors
for their rich stone-carvings. Sanhurfa dwellings
which are classified under “the South-eastern
Anatolian” class of Anatolian residence
architecture derive ffom an architectural tradition
which has resided in the region for centuries. In
the formation of Sanliurfa dwellings, social
traditions and the idea of creating a large and
spacious place where the climate, the Tslamic
religion andjoint family life would not exhaust
the woman who spends ali her time inside the
house, are considerably effective.

The lack of forests in Sanliurfa and the
availability of the soft and efficient limestone
making up the mountains in the south and
soutwest of the city caused the stone to be the
dominant material employed in architecture.
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GELENEKSEL SANLIURFA
EVLERI

Sanliurfa tarihi mimari dokusunun
Onemli bir b6lumund birer saray guzelligindeki
evler ve evlerin olusturdugu tarihi sokaklar
meydana getirmektedir. Harenilik-selamlik
boélimli, yazhik ve kishik eyvanli, hayatli
(avlulu) bir plana sahip olan Sanliurfa evleri
bu ozellikleri ve ayrica zengin tas is¢iligi
ile gezenlerin blyuk o&lgide ilgisini
cekmektedir. Anadolu konut mimarisinin
“Guneydogu Anadolu Evleri” gurubunda
yeralan Sanliurfa Evleri ylzyillardan beri
boélgede stiregelen mimari bir gelenege dayanir.
Sanhurfa evlerinin bigimlenmesinde iklimin,
islam dininin, birlesik aile hayatinin, yasaminin
tamamini evinde geciren kadina sikilmayacagi
genis ve ferah bir ortam yaratma disiincesinin
ve sosyal geleneklerin dnemli dlciide etkisi
vardir.

Sanhurfa bélgesinin ormanlardan
yoksun olmasi, sehrin gliney ve gineybati
kesimindeki daglari olusturan beyaz kalker
tasinin yumusak ve islemeye elverisli olmasi
mimaride hakim malzeme olarak tasin
kullanilmasina neden olmustur.



By the application of thick walls made
oflimestone and the arched roofs made of clay,
the impacts of the rising temperature up to 45
C degrees in shade during the summer months
are to a great extent eliminated. The narrow
streets and high kept walls have provided shaded
areas spared from the sun at almost anytime
during the day (Picture 97-99).

Picturc 97.Gulluoglu Street.
Resim 97. GiiUiiogli Sokak.

Kalker tasindan yapilmis kalin
duvarlarin ve tonoz ortuliu toprak damlarin
kullanilmasiyla yaz aylarinin gdlgede 45
dereceye varan sicakligi buyuk 0dlgide
hafifletilmistir. Sokaklarin dar,duvarlarin
ylksek tutulmasiyla dahemen hemen giiniin her
saatinde giinesten arindiriimis gélgelik kesimler
olusturulmustur (Resim 97-99).



The two sections in Sanhurfa houses
comprising ofthe woman’s and man’s divisions
which are called as “haremlik” (ofprivacy) and
“selamlik” (ofgreeting) and their seclusion from
the outside by high walls are requirements of
the privacy of family in islam.

The reason for the spacious
construction of.the houses lies in the
hospitality of the Sanliurfa residents that
is believed to have come from prophet
Abraham who loved visitors. This tradition
was influential upon the construction of the
huge Street doors resembling inn portals
and the extensive kitchens with 8 to 10 kilns.

The traditionally rich wood and stone
carvings in Sanhurfa dwellings reflect the
sensitivity and the artistic complexion of the
people of Sanhurfa.

in recent years fine examples of
Sanliurfa dwellings have been restored and
converted into functional places like
guesthouses, museums, art galleries and cultural
institutions. (Picture 100 - 106).

Picture 98.Yorgaiici Street.
Resim 98. Yorganci Sokak.

Sanhurfa evlerinin haremlik ve
selamlik olarak iki bélimli insa edilmeleri,
sokak tarafindan penceresiz yiksek
duvarlarla gevrelenerek disa kapali olmalari
islamdaki aile mahremiyeti geregi ortaya
cikmustir.

Evlerin blyik olarak yapilmasinin
nedenini Sanhurfalilarm Hz.ibrahim’den
geldigine inanilan misafir sevme geleneginde
aramak gerekir. Bu gelenek evlerin sokak
kapilarinin adeta han kapisinin andirir élgiide
blyuk olmasinda, mutfaklarin genis ve 8-10
ocakl yapiImasinda etkili olmustur.

Sanliurfa evlerindeki zengin tas ve
ahsap stsleme gelenegi ise bu sehrin
insanlarinin ince ruhlu ve sanatsever
olmalarindan kaynaklanmistir denilebilir.

Son yillarda geleneksel Sanliurfa
evlerinin giizel 6rnekleri restore edilerek
konukevi, mize, resim galerisi, kiiltir merkezi
gibi fonksiyonlara kavusturulmustur
(Resim 100 - 106).

Picture 99. Zincirli Street.
Resim 99. Zincirli Sokak.






Picture 101. Akyuzler House.
Resim 101. Akyiizler Evi.

icture 102. Haci Bekir Pabuggu House.
esivi 102. Haci Bekir Pabuggu Evi.



Picture 103. Abdulkadir Hakkari House.
Resim 103- Abdilkadir Hakkari Evi.

Picture 104. Sahap "Balcir House (Uader Resu‘ration as The House of National Sovereignty).
Resim 104- Sahap Bakir Evi (TBMM Egemenlik Evi olarak Restore Ediliyor).



Picture 106. Haci Hafizlar House (the State Fine Arts Gallery).
Resim 106. Han Hafizlar Evi (Devlet Guzel Sanatlar Galerisi).
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ELLISEKIZ SQUARE AND THE
SURROUNDING WORKS OF ART

This Square intermingled by social and
religious constructions such as schools,
medresses, mosques and churches where each
stand side by side is like a bastion of democracy
and a symbol of inter-religious and intercultural
communication and tolerance.

The devastated Saint Paul-Saint Peter
Church situated in the north of the Ellisekiz
square had been restored by the govemorship
of Sanhurfa recently and brought back into
daylight (Picture 48,107)

Picture 107. St.Paul - St. Pctcr Church.
Resim 107. Aziz Paulos - Aziz Petrus Kilisesi.

ELLiSEK_iZ MEYDANI VE
CEVRESINDEKI| ESERLER

Okul, medrese, camii, kilise gibi sosyal
ve dini yapilarin icice, yanyana yeraldigi bu
meydan adeta bir demokrasi meydani, dinler ve
kiltarler arasi diyalogun ve hosgdérinin
sembol( durumundadir.

Meydanin kuzeyinde yeralan ve harap
bir durumda olan 18. ylzyila aitPaulus-Petrus
Kilisesi Sanliurfa Valiligince restore edilerek
dinya kaltirine kazandirilmistir (Resim 48,
107).



THE SANLIURFA MUSEUM

This museum is in the Sehitlik district
oftown. On its ground floor at the entrance are
displayed stone artifacts from the ages of
Assyria, Babylon andHittites (Picture 108).

The upper floor is devoted to the
etnography of the regin. Here there are
costumes, silver and bronze jevvelery,
handicrafts, omate doors and window shutters
from Sanhurfa homes, works of calligraphy,
handvvritten copies ofthe Koran and glassware
(Picture 109).

SANLIURFA MUZESI

Arkeolojik ve etnografik eserlerin
sergilendigi Muze, Sehitlik semtindedir. Giris
kattaki salonlarda, Sanliurfave cevresinde yapilan
arkeolojik kazilarda bulunan ve Neolitik Cag ile
Roma Cagi arasindaki evreleri icersine alan gesitli
eserler sergilenmektedir (Resim 108).

Mizenin dst katinda yer alan
etnografik eserler bélimiinde, ydreye ait
giyisiler, gumis ve bronz takilar, cesitli el
sanatlarindan drnekler, Sanliurfa evlerinden
getirilmis sislemeli ahsap ve pencere kanatlari,
hat eserleri, el yazmasi Kur’an-1 KerimTer ve
cam esyalar sergilenmektedir (Resiml09).

Picture 108. The Hail of Archaeological Artifacts in Urfa Museum.

Resim 108. Urfa Mizesi Arkeolojik Eserler Salonu.

Picture 109. The Hail of Etnographical Artifacts in Urfa Museum.

Resim 109. Urfa Mizesi Etnografik Eserler Salonu.
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